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Uighur Buddhist Stake Inscriptions

from Turfan

Takao Moriyasu
1. Discovery and Publication of the Stake Inscriptions

Discovery of Stakes and History of Research

In the early 20th century, German expeditions into Turfan found three
wooden stakes in octagonal shape with inscriptions which were written
with Chinese black ink. Hereafter I call them “Stake Inscriptions”.! Of
these three Stake Inscriptions, two are written in Old Uighur (one of
the Old Turkic languages) and another in Chinese. It was A. Griinwedel,
the leader of the first German expedition, who unearthed the most
famous stake with Uighur inscription from “Ruin a”. “Ruin o” is the
site of a main temple in the old city of Gao-chang &8 (= Uigh.
Qo¢o), which was the winter capital of the West Uighur Kingdom?
(late 9th - 13th centuries). He gave detailed information about the
Ruin-site o and the circumstances of the find in his first report,’ where

* I wish to express my sincere thanks to my intimate friends, Prof. Peter Zieme and
Prof. Yutaka Yoshida, for giving me many comments or advices. For all shortcomings
I feel responsible myself alone. Herewith I would like to acknowledge my gratitude
to Prof. Larry V. Clark for correcting the English of this paper.

' “Inschrift auf dem Pfahle” [Radloff 1906, p- 193); “Pfahlinschrift(en)” [Miiller
1915; USp, p. 35); “Pfahl mit einer Weihinschrift” [Gabain 1949, p. 56];
“Pfahlinschriften” [LUKQ, p. 68); “Inscriptions bouddhiques sur pieu” [Bazin 1974,
pp- 318 ff. = Bazin 1991, pp. 251 ff.); “Stake Inscriptions” [Moriyasu 1974, English
summary, pp. 123-124]; “stake inscription” [Erdal 1979, p. 164]; “inscription on a
peg” [Klimkeit 1990, p. 188]. I will mention the aim of making these Stake Inscriptions
in the note on 10 Sat iyac of the first stake below.

? The appellation “Uighur Kingdom of Qo&o” which prevails in the European
scholarly world is not exact, because this kingdom had four big centers during its
golden age and its capital was not only Qo&o. The four centers are Beiting Jt&E =
Panjkath = Be3-baliq, Gaochang # B = Xizhou &#{ = Cinanjkath = Qoto, Yanqi &
#% = Ark = Solmi = Qara-§ahr, and Guizi %% = Kuéa = Kiisin. The leading capital
was Bes-baliq for over 350 years since the 10th century, but at first it was located at
Yangqi in the second half of the 9th century and later it was moved to Qoo after the
1280s in the Mongol period. Cf. Abe 1954; Abe 1955; Moriyasu 1977.

* Griinwedel 1906, pp. 55-73, especially pp. 60-61.
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text of the Uighur inscription transcribed by W. Radloff was included.*
But Radloff deciphered and translated it only on the basis of photographs
because he lived in St. Petersburg at that time. In 1908 he visited
Berlin and checked the original, and then, adopting some new ideas
about the opening part of this inscription made by F. W. K. Miiller,’ he
could make a revised text with a new German translation. But his
revisions were published posthumously in 1928 in USp [pp. 35-40 =
No. 26] edited by S. E. Malov. He continued to think that a part of the
date was put at the end of the text, but in fact it should be put at the
beginning. Moreover, his later text was still full of mistakes.

On the other hand, F. W. K. Miiller, after having given some
new ideas to Radloff, himself published all three Stake Inscriptions in
his article of 1915 entitled “Zwei Pfahlinschriften aus den
Turfanfunden”. In this famous article, however, an Uighur inscription
and a Chinese inscription were dealt in the main part with German
translations, detailed notes, and an incomplete facsimile, while the
third one in Uighur was treated in an appendix (‘Anhang 1’) without
translation or facsimile. His readings have been regarded as the standard
version and always cited up to this day. So, according to the order in
his article, we call the first one written in Uighur and unearthed from
the Ruin o as the First Stake Inscription or simply Stake I, the next
one in Chinese as the Second Stake Inscription or simply Stake II, and
a'third one in Uighur included in the ‘Anhang 1° as the Third Stake
Inscription or simply Stake ITI.

Though they should have been of great importance as source
materials not only for the history of the Uighurs and Central Asian
Buddhism but also for Old Turkic philology, they were not fully utilized
for a long time before 1974, apart from being mentioned from time to
time.® Of course, they are frequently cited in Clauson’s great dictionary
[ED], but he could not use them critically. While the discussion on the
problem of dating these Stake Inscriptions was animated after 1974,
such a situation still has not changed.” The chief reason why no-one
has been able to grapple squarely with them, I guess, resides in the

* Griinwedel 1906, pp. 193-195.
% Cf. Uigurica I, 1908, pp. 47-48.

¢ Cf. Pelliot 1929, pp. 253-255; Haneda 1931, pp. 90-91, 93, 104; Pelliot 1934, pp.
102-103; Cen Zhong-mian 1947; Gabain 1949, pp. 56-58 (Text 4), 58 (Text 5), 62;
Résonyi 1953, pp. 333-334; OECD, pp. 142-143, 151, 153, 157-160; Abe 1955, pp.
367-368, 390-396; Gabain 1955, pp. 198-200; Gabain 1961 p. 79, n. 47, Résonyi
1962; TMEN, passim; ED (= Clauson 1972), passim; LUKQ, pp. 55, 68, 70-73. As
for references after Bazin 1974 and Moriyasu 1974, see below as well as the
bibliography.

7 Even a recent version, published by Yang Fu-xue firstly in 1991 and reprinted
twice in 1998 [Yang 1998a & 1998b], still follows the mistakes made by Miiller.
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incompleteness of Miiller’s texts and translations. Of course, as other
scholars, I also admire the high quality of Miiller’s text and translation
of Stake I, but it needs now to be wholly examined and corrected.
Moreover, his text of Stake III includes so many misunderstandings
that he could not give a whole translation. I think now is the time to
improve them.

Content of Stake Inscription IT

In Moriyasu 1974, I presented a new interpretation of the Chinese text
of Stake II comparing its contents with those of the other two Uighur
texts of Stakes I and III. Needless to say, in order to compare these
three texts, it was necessary to proceed on the assumption that they
come from the same society of the same area and date from approximately
the same time. There is no doubt that they all come from Turfan and
that Stake II dates from A.D. 9832 Then, rejecting the opinion of
Miiller, Gabain and Pritsak who thought Stakes I and III to date from
the period of the East Uighur Khanate (from 740s to 840),” I adopted
another opinion of Hamilton and Abe who thought them date from the
early times of the West Uighur Kingdom (from the latter half of the
9th century to the 13th century).”® The following is a brief description
of the contents of the Chinese text.

The date of inscription comes first in . 1. The main donor
called Tédngri Tegin or all of his family, of which members are listed in
Il. 4-5, learned of what was stated in /l. 2-3, and made up his (or their)
mind to have a Buddhist temple built in the valley of Sdngim (//. 7-8).
He (or they) prayed for perpetuity of the said temple, longevity of the
king and infinitude of his virtue (/. 9-10), peace of the kingdom (/.
10), and the further prosperity of Buddhism (I 11). This Tdngri Tegin
prayed for mercy upon himself (I. 13), as well as upon his own family
(. 14). Line 15 seems to be, according to my interpretation, an
enumeration of the properties donated by Zdngri Tegin which should

® Cf. Pelliot 1929, pp. 253-254; Gabain 1949, p. 62; Gabain 1955, p. 199; OECD,
p. 151; Abe 1955, p. 368; Moriyasu 1974, p. 41 Bazin 1974, pp. 333 336 = Bazin
1991 PP 260-262! Concerning the dating of StakeII almost all scholars are unanimous.

? Miiller 1908, p. 48; Miiller 1915, pp. 4-5, 26; Gabain 1949, pp 56-58, Texts 4 &
5 with comments from O. Pritsak. -

' OECD, pp. 142-143; Abe 1955, pp. 367-368, 390. Hamilton and Abe, who had
not yet been aware of the second system of the Chinese sexagenary calendar discovered
later by Bazin, rather liked to date Stake III to 947, while Hamilton wanted to date
Stake I to 948. Meanwhile, Résonyi says “sie stammen wohl aus dem 10. Jh.”
without any explanation, [Résonyi 1962, p. 224]. I presume he simply followed
Hamilton. Based on the new theory discovered by himself, Bazin proposed to date
Stake III and I to 899 and 948 respectively [Bazin 1974, pp. 321-330], and Hamilton
at one time agreed with him, [Hamilton 1977, p. 5141.
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support the management of that temple. The sentences in I 16 and
below are his (or their) own expressions of the hope for the encounter
with Maitreya or the salvation in the world to come.

As one can easily notice, the whole structure of the Chinese
inscription is the same as that of the Uighur ones. Now the generally
accepted view on these Stake Inscriptions may be summarized as follows:
1) These three inscriptions concern Buddhism and not Manichaeism;
2) these are the kind of documents which deal with donation for Buddhist
monasteries'' by the Uighur believers belonging to the royal family or
the upper classes; 3) they reflect the Maitreya-cult in the Uighur
Buddhism; 4) Bogii, appeared in Stake I (!. 3), cannot be identified
with the famous Uighur Bogii 23] Qayan who ruled in Mongolia from
759-779 A.D; and 5) the texts of Stakes I and III cannot be used as
evidence for asserting the prevalence of Buddhism among the Uighur
people until the date when the said Bdgii converted himself to
Manichaeism.

New Dating of Stakes

Here I refrain from tracing the complicated history of study for dating
the Uighur Stake Inscriptions.”? 1 only say that, based on Bazin’s epoch-
making discovery” in the field of the Old Turkic calendar system
directly influenced by the Chinese sexagenary calendar, Moriyasu and
Hamilton have finally come to the same conclusion that Stake I and
Stake III were dedicated in 1008 and 1019 respectively." In spite of

"' Miiller himself characterised Stake I as “Griindungsurkunde fiir die Errichtung
eines buddhistischen Vihara cder Klosters” [Miiller 1915, p. 3]. Gabain called them
“buddhistische Tempelspendeninschrift” or “(buddhistische) Tempelspendenurkunde”
[Gabain 1955, p. 198].

21 should indicate that Gabain, influenced by the older theory of Hamilton, had
changed her former opinion. In Gabain 1955, pp. 198-199, she dated Stake III to 947
and Stake I to 1008 or 1068. Surprisingly, we find that she dared to date Stake III to
1019 or 1079 in LUKQ, pp. 20, 55. Of course, Bazin 1974 was not cited in LUKQ,
but I cannot believe that such a new idea of hers came up independently of Bazin. On
the contrary, Yang [1995, p. 377] believes that Gabain has a priority in this point.

"* Bazin 1974, pp. 318-350, especially pp. 321-326 (Stake III), 326-330 (Stake I).
This section was partly corrected in Bazin 1991, pp. 251-273.

 Moriyasu 1980, pp. 334-335 & pp. 337-338, n. 55; Hamilton 1984, p. 428;
MOTH, pp. XVII-XVII; Hamilton 1988, p. VIII; Sims-Williams / Hamilton 1990, p.
56; Moriyasu, UMK, pp. 150-152; Hamilton 1996, p. 140. My original supposition
proposed in 1980 that Stakes I and III could date from 1008 and 1019 respectively
has been reconfirmed in UMK. Yang [1995, p. 377; 1998a, p. 269 = 1998b, p. 190]
writes as though I dated Stake I to 948 and Stake III to 959 in Moriyasu 1980, but it
is not true, because I mentioned 959 as a second possible date. In Stake I of 1008 a
person with the title of Sacu sangun (“Sha-zhou general”) appears as one of the main
donors to a Buddhist temple, while Stake III of 1019 states that the Uighur Khan had
extended his rule in the east as far as Sha-zhou (= Dun-huang). I think that the
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some disagreements, these datings are widely accepted now."

Purpose of this Work

Since 1974 it has always been my hope to examine the original Stake
Inscriptions. Nevertheless, my hope was not realised for a long time
because the originals had been lost after the Second World War. When
I visited Berlin in 1997, I was so happy to learn the good news that the
original Stakes were returned to the Museum fiir Indische Kunst (=
MIK) in Berlin. However, before leaving Japan for Europe to work on
the Turfan and Dun-huang collections during my sabbatical year, I had
already abandoned my plan to gain access to the original Stake
Inscriptions, for I knew that the MIK would be closed for repairs. But,
while staying in Berlin from January to September of 1999, I had an
unexpected lucky chance to check these inscriptions by myself because
I could work in the storehouse of the MIK in order to decipher many
Uighur inscriptions on the banners from Turfan at the request of the
director, Prof. Dr. Marianne Yaldiz, and a member of the Central Asia
project, Dr. Chhaya Bhattacharya-Haesner. Then I felt it was
indispensable to compare the text of a long inscription on the banner
MIK III 533 with the text of the Stake Inscriptions. In fact this work
allowed me to find plenty of new readings or ideas on both texts.

The chief purpose of this paper is to give the revised transcription
with the informative transliteration of the inscriptions of Stakes I and
IIT which I got a chance to check minutely. Here I also give new
translations with notes, but not the facsimiles. They will be included in
a Japanese book separately prepared for all extant Stake Inscriptions.

Extant Five Stakes

Only three Stake Inscriptions published in Miiller 1915 have been
known to the scholarly world for a long time, but now we know two
more, one of which was edited with facsimiles by an Uighur scholar Y.
Israfel (1996), while the other is not published yet. I was fortunate
enough to have been able to check all these five Stake Inscriptions

Uighur ruler mentioned in Stake I is definitely different from the one mentioned in
gtgke II, but Hamilton regarded them as the same one. See also Hamilton 1992, pp.

' Cf. Meng-meng 1990, p. 39; Sundermann 1991, pp. 286-287; Bazin 1991, PpP-
254-259; Sundermann 1992, pp. 69, 84; Zieme 1992, p. 21; Umemura 1996, p. 365;
Thierry 1998, p. 269; Umemura 1999, p. 432. Regrettably Yang [1995, p. 377]
turned back to the older theory which dated Stake III and I to 947 and 948 respectively,
because he could not understand the second system of the Chinese sexagenary calendar.
Hua Tao’s opinion is nearly similar to it [Hua 2000, pp. 127-128]. But that theory is
nonsense now. §. Tekin's objection to Hamilton’s transitional opinion no longer has
sense [cf. BTT IX, Vol. 1, p. 9, n. 9]. Furthermore, as for the disagreement by
Doerfer, see the note on 13 singqur of Stake III.
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with my own eyes.

Stake I : Made in 1008 A.D. Dedicated by an Uighur princess
named Tdngrikdn Tegin Silig Tdrkén Qunéuy Tdngrim and probably
her husband called Kiiliig Inan¢ Sacu Sangun with their family members.
Unearthed at the so-called “Ruin o”* of Qo&o by the first German
expedition to Turfan. Housed at the MIK in Berlin under the classification
number MIK III 4672. Long wooden stake in the shape of an octagonal
cone or pyramid when it is seen upside down. The head is slightly
damaged probably by being hit with a mallet in order to drive it into
the earth. Length 83 cm (Miiller says 84 cm), diameter of the head
10.3 ~ 11.3 c¢m, diameter of the point 0.6 ~ 0.8 cm. Made of rather
heavy wood. Surface is very smooth, and the mscnptlon on it is well-
preserved. Written in Uighur, in semi-square script,'” 20 lines + several
additional lines or words. The scribe wanted to write 2 lines on each
side at first, but in fact.two sides have another shorter line (. 11 on
Side V; I 14 on Side VI), and Side VII has 4 lines exceptionally
including a short line written in smaller script (/. 16). In principle, one
can recognize a calligraphic distinction between the final -g (heth)
with a long tail going straight downward (not lower right, when regarded
as written vertically) and the final -y (gimel) with a short tail going
lower right. But the corruption has already begun, because the tail of
-y has a tendency to become longer going lower right, while the long
tail of -g sometimes become shorter going lower right. There remains
another calligraphic distinction between the letters § and S, but it is
sometimes confused like upasanc( WP'S’NC in L 4), 3acu (S'CW in L
5), tistiin (° WYSTWN in L. D, ogasz (CWYK 'SY in 1. 15), or isik ¢ YSYK
in 1. 15). It is the letter X that is used to represent ¢ clearly instead of X
which becomes common later. Text, German translation, and notes =
Miiller 1915, pp. 3-16 (It is stated that Miiller made this text in
collaboration with A. von Le Coq.); text and Japanese translation =
Moriyasu 1974, pp. 39-41. Facsimile = Miiller 1915, pl. (partly).

Stake II : Made in 983 A.D. Dedicated by an Uighur prince

' 1 do not know why Yang says Stake I was excavated from the ‘Ruin X', [Yang
1998a, p. 257; Yang 1998b, p. 177]. It may be a simple mistake. Concerning Ruin a
as a double-walled sanctuary and its historical background, see UMK, pp. 147-154 as
well as sections 5-8 of Moriyasu 2000b in English.

7 Since 1985, I have been proposing to classify the styles of Uighur script into four
gradations: square (B{#¥ kaisho), semi-square (3 han-kaisho), semi-cursive (¥
EL#¥ han-sosho), and cursive (B8 sdsho). See my English explanations in Moriyasu
1996, pp. 79-81, 91-92, 96; Moriyasu / Zieme 1999, p. 74. Uniting the results of my
former studies mainly published in Japanese, I have come to a conclusion that one
can classify the Old Uighur manuscripts approximately into two large groups based
on the style of script: the older group of semi-square script (around the 10th - 11th
centuries) and the other of cursive script (around the 13th - 14th centuries). I will
explain my theory in detail in Moriyasu / Zieme 2001 (in press).
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named ying-li ye-lu-di-mi-shi tian te-yin ZF|IRBHBEHERIFR = El
Yarutmi¥ Téngri Tegin and his wife called tian gong-zhu ju-xie-mi-shi
deng-lin R\ X B RE B = Tangri Qunéuy Kiisdmi Tdngrim with
their children. Purchased by Le Coq from Uighur farmers of Sdngim in
Turfan. By this fact and the content of the inscription itself, one can
conclude that it was found at a ruined temple in the Sdngim valley.
Housed at the MIK in Berlin under the classification number MIK III
7295. Pointed wooden stake in the shape of an octagonal pillar, whose
head is destroyed by fire. Length approx. 49 cm, diameter of the existing
head 6.5 ~ 7.0 cm, rectangular point 0.5 x 0.8 cm. At first, based on
the description by Miiller, I presumed the original was longer,'® but it
proved incorrect. When I examined the original stake, I recognized
only one small part of the head between line 12 and line 13 of the text
is not destroyed by fire. The length of 49 cm can be estimated as
original. So we had better delete a space for two characters of each line
reconstructed by Miiller. Probably made of the same kind of wood as
Stakes I and III. Surface is smooth, and the inscription on it is well-
preserved. Written in Chinese, 16 lines. The scribe wanted to write 2
lines on each side at first, but he sometimes continued the second line
in the lower narrow space of some sides. Miiller’s way of numbering is
a little bit misleading, but I use it in this paper because it is too
popular. The Chinese characters are written in a little bit corrupted
style of the square script (Ch. kaishu; Jap. kaisho). Text, German
translation, and notes = Miiller 1915, pp. 17-21; text, Japanese translation,
and notes = Moriyasu 1974, pp. 41-50. Facsimile = Miiller 1915, pl.
(partly); Asahi shinbunsha (ed.), Gendai shodé nijanin-ten dai-35-kai
kinen Turufan koshahon-ten, (Catalogue of the Turfan exhibition
organized by the Asahi shinbunsha in 1991), Tokyo 1991, 4 pls. as No.
10 (completely).

Stake III : Made in 1019 A.D. Dedicated by an Uighur prince
or nobleman named Tardus Tapmis Yayatyar? Cangsi Yilii Qaya with
his wife Tdngrikdn Kortld Qatun Téingrim and their children. Unearthed
at the southern city-wall(?)"® of Qo%o by the third German expedition
to Turfan. Housed at the MIK in Berlin under the classification number
MIK III 7279. Pointed wooden stake in the shape of an octagonal
pillar, whose head is slightly damaged probably by being hit with a
mallet in order to drive it into the earth. Length approx. 81 cm, diameter
of the head approx. 5.5 cm, diameter of the most thick part approx. 10

** Cf. Moriyasu 1974, pp. 52-53, n. 34.

* According to Milller [1915, p. 22], “in der siidlichen Stadtmauer von Chotscho”.
There is a note directly written on the head of this Stake: “IIl D aus dgr. Mauer a. d.
Siidsite”. III means the third Turfan expedition, and D means Dakianus-$ahri, i.e. old
Qoto. In this connection, there is a simple note “D 91” on the head of Stake I.
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cm, diameter of the point 1.7 ~ 2.0 cm. Made of rather heavy and hard
wood. Surface is smooth, but the inscription on it is partly faded away
or scratched. The lower part is more heavily scratched than the upper
part, because the lower part was more deeply driven into the earth. So
Miiller often overlooked the text on this part. Written in Uighur, in
semi-square script, 27 lines + 11 additional lines. The scribe wanted to
write 3 lines on each side at first, but in fact three sides of the second
half (Sides V, VII, and VIII) have 4 lines respectively. This fact as
well as 11 additional lines leads us to imagine that the scribe must
have been forced to save more space than expected at first because of
an increase in co-donors. In principle, one can recognize a calligraphic
distinction between the final -¢ with a long tail going straight downward
and the final -y with a short tail. But the long tail of -¢ is rather often
corrupted and goes lower right. In that case, even if the tail of a final
- is a little bit longer than that of an ordinary -X (-y), I indicated it
with simple -X. So, comparing the transliteration and the transcription,
one can recognize a -q with corrupted tail going lower right. We can
find one example exceptionally written Y’RWX with a clearly short tail
for -y instead of Y’RWQ for yaruq in l. 25, but it may be a simple
scribal error. There remains another calligraphic distinction between
the letters S and S, but it is sometimes confused like i$imizkd ('YSYMZK'
inl. 11), sangun (§'NKWN in Il. 14, 15, 19, 20, 21) besides sangun
(S’NKWN in ll. 21, 23), or dgdsi (WYK 'SY in L 17). Like in Stake I,
the letter X is used, too. Text and notes = Miiller 1915, pp. 22-29.
Facsimile = not yet published.

Stake IV : Probably from the |1th century. Dedicated by an
Uighur monk (bhiksu), whose name is unclear (¢7°N’?), with his family
and relatives. Found by two farmers in 1965 at a ruined stupa in the
old city of Ying-sha 2 (or the old city of An-jia-le-ke Z{M&h5;
An-le cheng ¥4 in the Tang period) near the famous Emin Tower

_in Turfan. Housed at the Museum of Xin-jiang Uighur Autonomous
District in Urumchi under the classification number 65 G 0054. Pointed
woaoden stake in the shape of an octagonal pillar, whose head is slightly
damaged probably by being hit with a mallet in order to drive it into
the earth. Length approx. 62 cm, diameter of the thickest part 5.5 ~ 6.0
cm. Made of rather light and not so hard wood. Surface is smooth, but
the inscription on it has severely faded away. Written in Uighur; in
semi-square script, 16 lines. Each side has 2 lines. One cannot recognize
a calligraphic distinction between the final -¢ with a long tail and the
final -y with a short tail. On the other hand, there seems to be another
calligraphic distinction between the letters S and $. The letter X is used
to represent g clearly instead of X. Text, Chinese translation, and notes
= Israfel 1996, pp. 62-66. Facsimile = Xin-jiang chu-tu wen-wu $r8Hi
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+3c#3, Peking, Wen-wu chu-ban she SX#IHiif4L, 1975, pl. 199 (partly);
Israfel 1996, pls. III-1V; Xin-jiang wen-wu gu-ji da-guan $s>XX¥d
K (A Grand View of Xinjiang’s Cultural Relics and Historical
Sites, China), Urumqi, 1999, Xin-jiang mei-shu she-ying chu-ban she
P A IR, p. 151, No. 380 (a small plate in color; partly).

~ Stake V : From the 13th - 14th centuries. Dedicated by an
Uighur man named §ilimiin4. Unearthed at Toyoq in Turfan. Housed
at the British Library in London under the classification number Or.
8211-1787 (Toy. VI 074). Wooden stake in the shape of a rectangular
pillar. Original length approx. 61.5 cm, width approx. 10.5 cm, thickness
5.5 ~ 6.0 cm. After having written the inscription on one wider side,
the upper part of the stake was cut off on the other three sides to be
slightly sharpened. So the size of the top became 5.5 x 4.1 cm. Then
put upside down, the head (originally the bottom) was hit by a mallet
in order to drive it into the earth. Made of rather heavy wood. Surface
is smooth, but the inscription on it is faded away. Written in Uighur, in
cursive script, 9 lines on one side with a big nifan mark at the center.
The letters § and n are used, and § and § coexist. Text = not yet
published. Facsimile = not yet published.

Judging from every characteristic, we can easily separate Stake

V from the -group of Stakes I ~ IV. The latter, three of which were
made in the late 10th - early 11th centuries, have an informative content
written in older Uighur or Chinese script on the octagonal shaped
stake, while the former one has a poor content written in later Uighur
script on the rectangular stake. Moreover, the fifth one includes the
word ni¥an with a real nifan mark of a star shape, as well as the
special letters of later script. With these facts, we can easily date Stake
V to the Mongol times. In spite of its poor content, Stake V is quite
important because it can prove the continuity of the tradition of dedicating
Stake Inscriptions among the Uighur Buddhist society from the early
stage of the West Uighur Kingdom to the Mongol times.
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2. Stake Inscription I

System of Transliteration and Transcription
Transliteration
'BCDKLMNPQRSSTWXXXYZZ
* Q = X with a long tail going straight downward (not
lower right, when regarded as written vertically) in word-final position.
Transcription
adeiioduibédgklmnpqrsiStvxyz
(only in loan words) f w Z
Explanation of symbols and conventions employed in this edition
a) Chiefly in the Uighur text
BOLD Suggested restoration of wholly damaged letters.
ITALIC Letters partly preserved and restored with certainty.
(ITALIC) Letters not clearly legible or only partly preserved
whose traces may also be interpreted differently.
/i1l Conjectured number of letters in a damaged part.
[ 1 Damaged part whose number of letters cannot be conjec-

tured.

Ixyz Damaged part of undetermined extent, at the beginning
of a line.

Xxyz[ Damaged part of undetermined extent, at the end of a
line.

esee  Approximate number of visible but illegible letters.

JABC. Letters added secondarily right or left of the line,
or in the margin.

<ABGC> Letters omitted by mistake or as usual, but restored by
the editor.

{ABC} Visible traces of letters deleted or to be deleted.

{***} Approximate number of deleted letters.

- Separation in one word except after Z, or final form
used in a medial position.
Punctuation marks used in the original text.

b) Chiefly in the translation

[ ] Translation of damaged or restored parts.

( YWords not in the text but added to improve the English,
or explanatory remarks by the translator.

(italic) Corresponding expression in the original text.

/1111 IMissing, illegible, or incomprehensible parts.
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Transliteration

Side

01) YM' XWTDMYS XWTLWX TWPR’Q XWTLWX PYCYN
YYL-X’ 'WYDRWLMYS DKW *WYDK’ XWTLWX XWLWX’

02) TWXWZWNC Y TWYRT 'WTWZ-X’ PWRP’PWLKWNY
YWLTWZ-X’ KWYN Y TNKRY-T’K KWYS’NCYK KWYRTL’
Y’RWQ

01’-02’Y° *"WNW XR’ S'TMYS TRX’N TWXWMYS
XWT'DMYS

Side II

03) TNKRY PWYKW TNKRYK’'NYMZ KWYL PYLK’ TNKRY
'YLYK-NYNK *WRWNX’ 'WLWRMYS ’YKYNTY YYLYNK’
PYZ 'WYC 'RDYNY-K’

04) "XYNCSYZ 'BRYLYNCSYZ SWYZWK KWYNKWL-LWK
'WP’S’NC TNKRYK’N TYKYN SYLYK T'RK’N XWNCWY
TNKRYM

Side III

05) "WP’SY KWYLWK *YN'NC S'CW S'NKWN PYZ "YKYKW
NWMLWX PYLK’ P’XSY-L’'R-DYN ’'YNC’ ’SY-DTMZ KYM
X’YW TYNLX

06) Y’X’X X’RTY-NC' BRX'R 'YTS’'R PWXD’Y ’BYNYNC’
PWRX’'N KWYRKYN DYNSWL'TS'R (or DYRSWL'TS'R) X’Z
'WYWRY JBYNY. -NYNK YYTYNC 'WYLWSY-NC’

Side IV

07) SYRYR 'WRS’R YYKN’C’ SWTWP C’KWR TWRXWRS’R
TWYK’L P'RM PWY’N PWLWR TYP - 'WL PWY’'N KWYCYNT’
'WYSTWN TNKRY YYRYNT’

07°'~08’) XWT’'DMYS -

08) ”"LTYN Y’LNKWQ 'T'WYZ-YNT’ KWYNKWL-T’KY T’ K
M’NKY TWNK’ T’KYNYP KYNYNK’ PWRX’N XWTYNLYX
KWYLWK 'WYZ’ NYRB'NLYX

Side V

09) XWNWXLWXT XWN'R TYP - PW MWNT’X JWLWX_
TWYRLWK °’DKW-L’'RYK 'SY-DMYS-K’ PYZ 'YKYKW TWYZ
KWYNKWL-LWK PWLWP PW BRX'R 'YTKW

09’f? *'YN'L YK'N

10) $'T 'YX’C TWXYYW T’KYNTMZ PW PWY’N KWYCYNT"
KYNYNK’ TWYZWN M’YTRY PWRX’'NYX TWS PWL'LYM

2 Added below /1. 01-02.
2 Added below between /. 07 and /. 08.
2 Added below /. 09.
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- M'YTRY PWRX'NTYN PWRX'N XWTYNK’

11) TWYZWN “LXYS PWL’LYM - "WL "LXYS KWYCYNT’
YWZ KLP 'WYC ’S’NKY ’LTY P’R’MYT (The text of this lme
is shorter than others.)

Side VI 5

12) TWSXWRWP KYNYNK’ PWRX'N YYRTYNCD’
PPLKWRM’KYMZ PWLZWN - PYZYNK’ ’YYN '"WYKYRD’CY
TNKRYK’N KWYZY TNKRYM - - KWYNWY TNKRYM -
TNKRYK’N KWYRTL’ TNKRYM -

12°~13’ *'YT TRX’N

13) TRK’N XWNCWY PWYTWRMYS TNKRYM - XWT’ DMYS
TNKRYM - XWNCWY TNKRYM - ”RBYX TNKRYM - K’NC
TNKRYM - ”RYX TNKRYM - ’SMYS TNKRYM KWYS'MYS
TNKRYM .

14) TWRMYS X’TWN TNKRYM - 'RDYNY X’TWN TNKRYM
- KWYRTL’ TNKRYM - Y C’C’K TNKRYM - (The text of
this line is shorter than others.)

Side VII 5 5

15) YL "WYK’SY 'YSYK DKW TWTWX 'WYK’ 'YL XY’
- ’YSYK DKW TWTWQ 'R TWNX’ - YK’N KWYLWK
S’NKWN K’D TWXMYS - "WZWN 'WYNKW XWZ XWN’X -
K’NC

15’ TWXMYS T°'RX'N - 5

16) KWYLWK 'YN’'NC TWTWX *YKTW - S’RYX P’S TRX'N
- Y’NK’ S’NKWN - (The script of this line is smaller and the text
is shorter than others.)” 5

17) T'NK °RSL’N S’NKWN - YL P’K’DMYS S’NKWN -
PWYRT P’Y - XWTLWX PAYWTMYS - 'YL X’TMYS - YT
S’M’N P’KW - TWTWQ SYN’NDW S’NKWN --ceeeeeeee-

18) XWCW P’LYQ P’KY °LP TWTWQ 'WYK’ -  (space of 7
cm long) - *YN’NC 'DKW °’WYKLY-L’'R 'YL “’LMYS
S’NKWN - Y’'NK’CWQ - ’S’N - TWR’ TWTWQ - M’NKLK
SYNKXWR -

Side VIII

19) ’YS »YXWCY ’BLWC T°RX’N - 'DKW YK’N S’NKWN -
CWXY TYR’K 'YX'’CCY M’'NKW - TYTYKCY X’YMYS -
B’PDW TYR’K - YK’N SYNKXWR S’NKWN - PYTK’CY P’K

3 Added below between /. 12 and I. 13.
# Added below . 15.

® This line 16 does not continue directly the line 15, as we argue in the note on
15-17 kéiné tang arslan sangun of Stake 1. We should put it later, but I keep
Miiller’s numbering because it has been often cited thither.
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'RSL’N
200 X’M’XWN* PWRX'N XWTYN PWLZWN-L'R
XWNKX’W-CY PWXWNCW - (space of 15 cm long)

KWYLWK P’RS ’WYKTW TYR’K
PYTK’CY - P’K 'RSL’N

Transcription

01) yemd qutadmi§ qutluy topraq qutluy be€in yil-qa 6driilmi§ ddgii
6dki qutluy qoluqga

02) toquzuné ay toért otuz-qa purvapulguni yultuz-qa kiin ay téngri-tig
kiisidncig kortld yaruq

03) téngri bogil tdngrikdnimiz kol bilgé tingri elig-ning orunqa olurmis
ekinti yilinga biz i€ drdini-ka

04) ayind&siz dvrilin&siz siiziik kongiil-liig upasan¢ tingrikén tegin silig
tirkdn quncuy tingrim

05) upasi kiiliig inan¢ $aéu sangun biz ekigii nomluy bilgd baxsi-lar-din
in¢d aSidtimiz kim qayu tinliy

06) yayaq qartin€a varxar etsir buyday &dvinin¢d burxan korkin
DYN-+solatsar qaz iiyiiri dvini-ning yetin¢ iilii§in¢a

07) Serir ursar yignacd sutup &akiir turyursar tiikdl barm buyan bulur
tep - ol buyan kii¢inté iistiin tdngri yerintad

08) altin yalnguq &t’6zinti kdngiil-téki-tdg méngi tonga tiginip keningd
burxan qutinliq kéliik iizé nirvanliy

09) qonuqlugta qonar tep - bu muntay tiirliig uluy ddgii-larig 48idmis-ka
biz ekigii tiiz kéngiil-liig bolup bu varxar etgii

10) $at iyac toqiyu tédgintimiz bu buyan kii¢intd keningé tiiziin maitri
burxaniy tus bolalim - maitri burxantin burxan qutinga

11) tiiziin alqi§ bulalim - ol alqi$ kii¢inti yiiz kalp ii¢ asanki alti paramit
12) to$yurup keningé burxan yertinéiidd bélgiirmékimiz bolzun - bizingi
eyin 6girdici tdngrikdn kiiZi tdngrim - kiiniii tdngrim - tdngrikén kortld
tingrim *

13) tarkén qunéuy biitiirmni$ tingrim - qutadmis tingrim - qunéuy tingrim
- arviq tdngrim - kdn¢ tingrim - ariy tdngrim - aSmiS tingrim kiisdmis
tdngrim

14) turmi$ qatun tédngrim - drdini qatun tdngrim - kortld tdngrim - ay
¢acdk tangrim -

15) el ogdsi isig ddgii totoq 6gd el qaya - isig ddgii totoq &r tonga -
yegén kiililg sangun kéd tuymis - uzun 6ngii quz qonagq - kén¢

17) tang arslan sangun - el bigéadmis sangun - biirt bay - qutluy bayutmi$

% Not X’MYXWN.


dmatsui
ハイライト表示
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-----

16) kiiliig mané totoq 1ktu sariy bas tarqan - yanga sangun -
15’) tuymis tarqan -
12°~13’) it tarqan
09) inal yegén
18) qoco baliq bigi alp totoq ogé - - inan¢ ddgii 6gli-lar
el almi$ sangun - yanga€uq - dsén - tura totoq - ménglig singqur -
19) i$ ayyuli avlu¢ tarqan - ddgii yegédn sangun - &oyi tirdk iyacci
méngi - titig€i qaymis - vapdu tirdk - yegin singqur sangun - bitkaci
bég arslan
20) gamayun burxan qutin bulzun-lar - qungqau¢i boyunéu -

kiiliig bars oktii tirdk bitkaci - bag arslan
01’-02’) unu qara  satmiS tarqan toqumi§ qutadmi$
07°~08’) qutadmis -

Translation

[2I. 01-03] Now, at a lucky moment of a good chosen time, on the 24th
day of the 9th month, under the Piirva-phalguni-(constellation), in the
blessed and fortunate Monkey year with Earth element, in the 2nd year
of the period when our Kiin Ay Tdngri-tdg Kiisdncig Kortld Yaruq
Téngri Bogii Tdngrikdn (= “Godlike Bégii Tdngrikdn ‘Mystical Holy
Spirit’, who is desirable, beautiful and shining like the Sun and the
Moon God”), i.e. Kol Bilgd Tdngri Elig (= “Godlike king, full of
wisdom like a lake™), has ascended the throne,

[ll. 03-05] we, Téingrikén Tegin Silig Tdrkdn Quncuy Tangrim
and Kiiliig Inané Sacu Sangun, the laywoman and the layman with the
indomitable, unshakeable, pure and faithful heart for the Three Jewels
(= Skt. Triratna), we two together have heard from the wise teachers
well acquainted with the (Buddhist) Law (= Skt. dharma) as follows:

[2l. 05-07] “If anyone builds a (Buddhist) temple like (the size
of) a nutshell, and/or makes/adorns/installs(?) a Buddha image like
(the size of) a grain of wheat, and/or puts/places a relic of the Buddha
like the size of one-seventh of a mustard seed, and/or erects a spire of
a stiipa like (the size of) a needle, he will attain the highest merit.”

[il. 07-09] “By the strength of those meritorious deeds, up in
the land of heavenly beings, or down in the (world of) human-beings,
he will experience great joy and supreme bliss as he likes, and finally
he will settle in the resting place that is nirvana by the vehicle for
(reaching) the state of Buddhahood.”

[21. 09-11] When we had heard (all) these kinds of very good
things, we two together had an impartial mind and ventured to drive a
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stake of ¥at to build this monastery. By the strength of this meritorious
deed, may we meet the superb Maitreya Buddha at a later period, and
obtain a wonderful prophecy for (reaching) the Buddhahood from the
Maitreya Buddha.

[li. 11-12] By the strength of that prophecy, may it be done that
we would fulfil the six paramitas for a hundred aeons (= Skt. kalpas)
and three immeasurable lengths of time (= Skt. asamkhyeyas) and later
we would appear in the Buddha world.

[1. 12] The persons who are going to rejoice in accordance with
us (are as follows):

[lI. 12-14] (Enumeration of the 15 noble persons.’) (No. 1)
Tdngrikdn KiiZi Tdngrim, (No. 2) Kiiniii Tdngrim, (No. 3) Tdngrikdn
Kortld Tidngrim, (No. 4) Tdrkdn Quncuy Biitiirmis Tdngrim, (No. 5)
Qutadmis Tdngrim, (No. 6) Quncuy Tdngrim, (No. 7) Arvig Tdngrim,
(No. 8) Kdnc Tdngrim, (No. 9) Ariy Tdngrim, (No. 10) ASmi3 Tdngrim,
(No. 11) Kiisami3 Téangrim, (No. 12) Turmi3 Qatun Téngrim, (No. 13)
Ardini Qatun Téngrim, (No. 14) Kortld Tdngrim, (No. 15) Ay Caceik
Téngrim.

[it. 15, 17] (Enumeration of the ministers or dignitaries who are
all male persons.) (No. 1) The prime minister (= el dgdsi), Isig Adgii
Totoq Ogd El Qaya, (No. 2) Isig Adgii Totoq Ar Tonga, (No. 3) Yegén
Kiiliig Sangun Kdd Tuymi¥, (No. 4) Uzun gngd Quz Qunagq, (No. 5)
Kiiné Tang Arslan Sangun; (No. 6) El Bigddmis Sangun, (No. 7) Biirt
Bay, (No. 8) Qutluy Bayutmis, (No. 9) El Qatmis, (No. 10) It Saman
Bdgii, (No. 11) Totoq Sinandu Sangun, [l. 16] (No. '12) Kiiliig Inan¢
Totoq Iktii, (No. 13) Sariy Bas Tarqgan, (No. 14) Yanga Sangun, [l.
15’] (No. 15) Tuymis Tarqan, [I. 12’~13’] (No. 16) It Tarqan, [I. 09°]
(No. 17) Inal Yegdn; [I. 18] (No. 18) the head of Qo&o city, Alp Totoq
Ogd. (There is a space.) Reliable and good friends (or relatives who
approve of our virtuous deed, i.e. building a temple, are as follows):
(No. 19) El Almi¥ Sangun, (No. 20) Yangacug, (No. 21) Asén, (No. 22)
Tura Totoq, (No. 23) Mdnglig Singqur.

[. 19] The persons in charge (i3 ayyuci) (of this work): (No.
24) Avlué Tarqan, (No. 25) Adgii Yegdn Sangun, (No. 26) Coyi Tirdk,
(No. 27) the carpenter (i'yacct) Mdngii, (No. 28) the bricklayer (titigci)
Qaymis, (No. 29) Vapdu Tirdk, (No. 30) Yegdn Singqur Sangun, (No.
31) the scribe (bitkdd) Big Arslan.

[I. 20] May all the (enumerated) persons attain Buddhahood.
(No. 32) The musician (qungqauci) Boyunéu, (No. 33) Kiiliig Bars
Oktii Tirdk, (No. 31 = repeat of I. 19) the scribe (bitkéci) Bédg Arslan.

" These 15 persons with the title tdngrim are often called princesses or noble ladies,
but it is not true. Klimkeit’s understanding is correct, cf. Klimkeit 1990, p. 188. As
for tangrim, 1 will discuss this term below.
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ll. 01°-02’] (No. 34) Unu Qara and (No. 35) Satmis Tarqan have
driven (this stake). Blessed! [I. 07°~08’] Blessed!

Notes

01 ddriil- : Clauson and Hamilton transcribe it as idriil-, cf. ED, p.
69a; MOTH, p. 49, n. 5.43.

02 tingri-tag : Y of TNKRY is written with a final form, and the
postposition -tdg ‘like, as’ is added later with smaller letters.

02-03 kiin ay tidngri-tig kiiséinCig kortli yaruq tingri bogii
tangrikénimiz : Gabain’s translation of the long title is this: “(unser),
wie die Sonne und der Mond seiende, erwiinschte, schone, lichte,
majestétische Tdngrikdn Bogii” [LUKQ, p. 68). Here she says “Die
Herrschertitel des uigurischen Konigs von Qoo waren xan, elig xan,
tngrikdn und iduqqut’, and “Aus einem tngri xan wurde tngrikdn
gebildet.” The latter idea comes from W. Bang, [cf. MOTH, p. 51, n.
5.57). In ED, p. 525a, tdngrikdn is translated as‘devout, pious’, and
Clauson says “This is clearly the right meaning, not ‘sacred, divine’ as
originally suggested.” But his opinion was criticized by Hamilton,
[MOTH, p. 51]. Although the use of this term tdngrikdn was not
limited to the rulers (cf. ll. 4, 12), I think this term maintained the
meaning of something ‘sacred, divine’. We can find a good explanation
of this term in the Chinese version of the Commemorative Inscription
of the (Uighur) king Idug-qut of Qoto®: you you shan, yue tian-ge-li-gan
da-ha, yan tian-ling shan ye X f\li, AR BT, SXEILt “There
is also a mountain called tdngrikdn tay, which means the mountain of
the holy spirit.” From this sentence, we may say that Uig. tdngrikdin is
translated as Ch. tian-ling X&& ‘the heavenly soul, the holy spirit’.

We can find the same expression tdngri bogii tdngrikdnimiz in the
Toyoq Inscription, too, [cf. §. Tekin 1976, p. 229, I. 21; Geng 1981, p.
80, l. 22). There he is also called bogiiliig uluy idug-qut. As for bogii,
cf. ED, pp. 324-325. Hamilton reads it not bo gii but biigii, [cf. MOTH,
p. 231, glossary].

03 kol bilgi tiingri elig : Everyone has thought that this part is separated
from the preceding long title Kiin Ay Tdngri-tdg ... Tdngrikdnimiz
which ends with the 1st person plural possessive suffix -imiz ‘our’. It

B Yi-du-hu Gao-chang wang shi-xun bei FiR¥%EEHBUM. As for the reference
to the Chinese version of this inscription, see Hamilton / Geng 1981, pp. 12, 16.
Unfortunately, the part correspomding to the Chinese sentence cited here does not
remain in the Uighur version of this Inscription. This bilingual inscription was erected
in the 14th century. In the existing part of the Uighur version, the term td@ngrikdn is
always used as a title of the Uighur ruler: It is interpreted as ‘souverain céleste,

?gssilgnatigg du souverain des Ouigours de Qogo’ in the glossary of Hamilton / Geng
, p- 52.
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is clear that we are faced with a problem as to whether X! Bilgd
Tangri Eligindicates another preceding qayan of Kiin Ay Tédngri-tdg ...
Tdngrikdnimiz. As I have already argued in UMK, pp. 184-185, Kol
Bilgd Tdngri Elig is not a personal title of an Uighur qayan but a
general title of Uighur qayans. Then I mentioned a passage from Kasyari
in favour of my theory: “The Khan of the Uighur was called: kél bilgd
xan meaning ‘His intelligence is like a lake’.” [CTD I, p. 324]. In this
connection, however, Hamilton’s point of view is different from mine,
cf. Hamilton 1992, pp. 8-9. Furthermore about k4, cf. OECD, p. 152;
Hamilton 1962, p. 52, n. 10; ED, p. 715; MOTH, glossary; UMK, p.
195. As for bilgd which is always used in the title of the Uighur rulers,
see Zieme 1989b, pp. 448-449,

As for the genitive suffix -ning of the phrase ko6l bilgd tdngri
elig-ning, three great scholars, i.e. Miiller, Radloff, and Gabain, all
thought that it joins directly to the next word orunqa.®® But actually
orunqa has no 3rd person possessive suffix, which is indispensable in
the earlier Old Turkic text. If it is in the later texts, i.e. from the
Mongol times, such an exceptional expression is also possible, but it is
not usual in the texts written in the semi-square script which were
older. Anyhow, from the grammatical point of view, the idea of Miiller,
Radloff, and Gabain, was not correct,® because the genitive suffix
-ning here must not relate to the next word orunga but to the term
yilinga which appears later and includes the 3rd person possessive
suffix. Judging from Hamilton’s French translation “dans la deuxiéme
année de I’accession au trone du souverain céleste K&l Bilgd, notre
khan céleste semblable aux dieu Soleil et Lune, désirable, beau,
lumineux, céleste, et sorcier” [MOTH, p. XVII],

I think we share the idea in this point.! An expression tngri
iligimz iduq qut “our Heavenly King, i.e. Idug-qut” [Manichaica III,
No. 15, M. 919] will be helpful to our idea.

For the reasons mentioned above, we come to the conclusion
that Kol Bilgd Tiingri Elig is the same as Kiin Ay Tdngri-tdg ... Tdngrikdn.
On the other hand, if one can regard orunga as a scribal mistake of
oruringa, it may not be impossible to translate, as Miiller, Radloff, or
Gabain did, the whole phrase in question as “in the 2nd year of the

* kol bilgd tdngri elig-ning orunga “auf dem Throne des Kiil bil gd tingri ilig” by
Miiller, “den Thron des Tengri Elik” by Radloff, and “unser erhabener, weiser Herrscher
(= tdngri bogii tdngrikdnimiz) sich auf den Thron (orun) des Kiil , des weisen,
nggitﬁtlschen Konigs (= kdl bilga tangri elig) niedergelassen hat” by Gabain [LUKQ,
p. 55].

I made the same mistake in Moriyasu 1974, p. 39, but corrected it in UMK, p.
151. Yang 1998a&b still keeps the older idea.

*! Apparently Bazin has changed his translation to the same way of thinking, see
Bazin 1974, p. 326; Bazin 1991, p. 256.
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period when our Kiin Ay Tdngri-tdg ... Tdngrikdn has ascended the
throne of Kol Bilgd Tdngri Elig.” 1 followed such an interpretation in
Moriyasu 1974, but I have changed my former opinion in UMK [=
Moriyasu 1991]).

04 upasan¢ : < Sogd. 'wp’s’nc < Skt. upasika, cf. DTS, p. 613a; BTT
XVIII, p. 206.

04 tingrikin tegin : As for tdngrikin, see note on 02-03 above. As
for tegin, cf. OECD, p. 156; Mori 1967, pp. 365, 407; TMEN, No. 922
& IV, p. 444; ED, p. 483. The royal title tegin originally meant ‘a
prince; a son or grandson of a ruling qayan’ in the Old Turkic world.
However, it is not the case here. Because our tdngrikdn tegin is indicated
as upasanc ‘a laywoman’, it is clear this title is applied to a woman, in
fact a princess, here. Gabain [LUKQ, p. 71] has already said “Im
uigurischen Konigreich von Qoo war tegin ein hoher Titel fiir Herren
und auch fiir Damen.” In fact, we can find some other examples where
the title zegin is used for princesses or ladies, cf. Zieme 1978, p. 82;
Zieme, BTT XIII, No. 43, p. 161: upasané Siliy Tegin in a colophon
from 1313.

It is a normal progression that each title of high rank began to
be used in a much less restricted sense as a title of honor of diminishing
importance. Neither tegin nor quncuy (see below) was an exception.
So, I think, when these titles began to lose the original meaning, they
needed to have some modifiers like tdngrikdn or tdrkin (see below) in
order to indicate obviously ‘royal’ princes or princesses among the
Uighurs. Meanwhile, in the western Turkic world from the period of
the Karakhanids, the titlezegin began to be adapted to mean the special
slaves who could have a chance to get into the ruling class, [cf. CTD I,
p. 276).

04 tiirkin quncuy tingrim : As for tdrkdn, cf. TMEN, No. 889; ED,
p. 544b. This royal title is often but not always applied to women.
Nevertheless, there is no doubt that quncuy always indicates a woman
like a queen, concubine of king, princess, or lady of high rank, cf.
Ecsedy 1965, p. 88; TMEN, No. 1585 and IV, p. 484; ED, p. 635a. So
we can say safely that tdrkdn quncuy always means ‘a royal lady like a
queen, concubine of king, or pricess’. Pelliot’s assumption that the title
tingrim was used exclusively for women, has been widely accepted,”
but we shoud not always follow him. In fact, even in an older inscription
from Toyoq dated to around the 11th century, we can find a prince
called Alp Qutluy(?) Tegin Téangrim.* Though the title tegin can be

%2 Pelliot 1944, pp. 175, 184-185. Cf. ED, p. 524; Moriyasu 1974, p. 43; MOTH, p.
253a; Shogaito / Tyrymesa / Fujishiro 1998, p. 33, n. 11.

3 Toyoq Inscription, L 23, cf. §. Tekin 1976, pp. 229-230; Geng 1981, p. 80. In 1. 22
of the same inscription, there are two other persons with the title tdngrim, and Tekin
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borne by both men and women as I mentioned in the preceding note,
alp qualifies only men. Generally speaking, tdngrim is often applied to
women of ruling classes, but it is not always limited to women, cf.
LUKQ, pp. 70-71; Zieme 1977, p. 159; Geng 1981, p. 83. An Asmi¥
Tdngrim in l. 15 of Stake III is a man, because he is a yegdn which
means ‘the son of a younger sister or daughter’, including ‘nephew’
but excluding ‘niece’ in older times. Below in this Stake Inscription I,
we find many persons with the honorific title tdngrim. They all have
been hitherto thought to be ‘princesses’ or ‘ladies of high society’, but
I think it is not sure. This should be reserved for a future study. See
also the note on 14 gadin of Stake III.

05 inan¢ : Cf. Haneda 1931, p. 91; OECD, p. 152; TMEN, No. 669;
ED, p. 187; Mackerras 1972, pp. 169-170, n. 240; MOTH, glossary;
UMK; pp- 192'193. )

0S5 upasi : < Sogd. 'wp’s’k < Skt. upasaka, cf. DTS, p. 613a; BTT
XVIII, p. 206.

05 Sa¢u sangun : < Ch. sha-zhou jiang-jun PP MIGEE (*sa-tSiau tsiang-
kiuan = GSR 16a + 1086a + 727f + 458a). Cf. Moriyasu 1980, p. 334;
UMK, p. 151; SUK 2, p. 40, Sal8, ll. 1, 8, 10, 13, 14; Moriyasu 2000a,
pp. 35-36. Dun-huang was called Sacu / Saciu from time to time, cf.
MOTH, p. 250. As for sangun / sdngiin, cf. OECD, p. 155; Ecsedy
1965, pp. 87-88; TMEN, No. 1274; ED, p. 840; MOTH, glossary;
UMK, p. 194.

05 baxsi : < Ch. bo-shi 8+ (*pdk-dz’i = GSR 771a + 970a), cf.
Ecsedy 1965, p. 90; TMEN, No. 724 & IV, p. 432; ED, p. 321.

06 yayaq gartinca : It means “like (the size of) a nutshell”. As for the
first word, Miiller’s reading yasag™ was corrected to yayaq ‘nut, walnut’
by Clauson, [ED, p. 900b]. Meanwhile, the missing part of the second
word was reconstructed as ga[vJinéa = X’[B]Y-NC’ by Miiller, and as
qa[buq]inca = X’[PWX]Y-NC’ by Clauson. Uig. gav is a loan word
from Ch. ge & (*g¢dp = GSR 675a) ‘a unit of dry measure for grain
(about 1 decilitre)’, and Chaghatai gapug means ‘a nutshell’. Judging
from the context, Clauson’s interpretation is far better.’* Correcting
qa[buq] to qa[ paq], Zieme also adopted Clauson’s idea.”® But when I
confirmed this part on the Stake itself, I realized that the space of the
damaged part is too small to accept three letters like PWX or P’'X.

seems to regard them as princes, but it is not certain. Following Geng, I would rather
read tdngrikdn tozliig quncuy tangrim instead of tdngrikdn tozliig qoCo bégi téngrim
by Tekin. The dating of this inscription by Tekin was rightly rejected by Geng.

* Miiller's reading yasaq once misled Doerfer, cf. TMEN IV, p. 73.

3 Even now, Yang [1998a, pp. 258, 260, 264; = 1998b, pp. 178, 180, 184] still
keeps the older reading of Miiller.

% Cf. Zieme 1999, p. 83.
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Zieme newly suggested that I restore the word as ga[rt]inéa = X’[RT]Y-
NC'’. He thinks that gart can mean also ‘a nutshell’ like gapug, cf.
Imunmonoauveckuii Croeapy Topkckux A3mnkoe, Ob6wemiopkckue u
Meacmiopkckue aekcuueckue ocHogs Ha 6yken “k”, “k”. Mocksa 1997,
pp. 314-315.

06 varxar : < Sogd. frx’r < Skt. vihara, cf. DTS, p. 634b; MOTH, p.
76,n.13.2.

06 buyday évinin€i : “like (the size of) a grain of wheat”, cf. ED, p.
12a. Miiller had noticed that his first reading dgvir should be corrected
to dvin ‘seed, grain’, and provided an additional note in Miiller 1915,
p. 38.

06 DYN+solatsar : Miiller’s reading was kdrkin-din solatsar which is
adopted in ED, p. 825b. Butin fact, it is impossible to read +din sola:-
separately, because the final letter of +din is not long and is written
with one stroke joining directly to the next letter S. On the contrary,
the final N of korkin is long, so we had better regard korkin as an
accusative form of kork with the third person possessive suffix. Thence
we should look for a word which could be transcribed as DYN / DY’ /
DYR / DYW/ D'N/ D’'R + SWL'T-. Needless to say, judging from the
grammatical components +/a+t-, it must be a causative of a denominal
verb. According to T. Takata, xiang f& (*ziang = GSR 728e) was
pronounced as *s:3 in the North-Western part of China around the 9th
- 10th century.”” And we have a good attestation that Uig. so / soo
corresponds exactly to Ch. xiang {8 ‘a statue; an image’.”® Transcribing
it as dinsolatsar, Zieme translated it as ‘anfertigt’, but he did not give
any explanation.” Here I would like to propose two possibilities from
the context: 1) Ch. tan-xiang 8% (*d’dn-so = GSR 148a + Takata) ‘a
statue or image made of sandal-wood’ > dansolat- ‘to have a statue
made of sandal-wood’; 2) Ch. diao-xiang FA{# (*tieu-so = GSR 1083t
+ Takata) ‘a carved statue or image’ > diusolat- ‘to have a statue
carved’. But these are no more than hypotheses, because the best reading
is DYN+solat-. So I keep this form in our text.

06 qaz iiyiiri : As Pelliot and Zieme argued, it is not ‘perilla ocimoides’
but ‘mustard seed’, cf. Miiller 1915, pp. 14-15; Pelliot 1934, p. 102;
Gabain, TTT VIII, p. 68; ED, p. 275b; Zieme, BTT XVIII, p. 163, n.
1180. Semantically it means “the iiyiir of goose”, and commonly the
term iiyiir is considered as ‘millet’, cf. ED, pp. 679, 275-276. Strictly
speaking, iyiir is not ‘setaria italica’ but ‘panicum miliaceum’, cf.
UMK, p. 58; SUK 2, p. 298.

% Takata 1988, p. 418, No. 908a.
% Cf. Moriyasu / Zieme 2001, section 5.
* Zieme 1999, p. 83.
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07 Serir : < Skt. Sarira “ashes or relics of the Buddha’. Here it is not
written $’RYR but SYRYR, cf. TMEN, No. 231 & IV, p. 389.

07 yignii¢i : Miiller had read yikdn without translation,” but it was
corrected to yignd by Pelliot who regarded it as a variant of ignd ‘a
needle’ [Pelliot 1934, p. 102]. He is right. Although there is no difference
in the spelling between YYKN’ and YYK'N, Clauson’s reading yigdn
‘arush’ [ED, p. 913a] cannot be accepted because of the context which
has parallel expressions in other languages, cf. Miiller 1915, pp. 14-15;
Murata 1955-57, Vol. 1, pp. 260-261; Taishd No. 669 (= Nj. 259),
Vol. 16, pp. 468b, 469a; Taisho No. 688 (= Nj. 260), Vol. 16, p. 781c;
Taisho No. 689 (= Nj. 261), Vol. 16, p. 782a; Taishdo No. 697 (= Nj.
293), Vol. 16, p. 799a; Taisho No. 698 (= Nj. 294), Vol. 16, p. 800a;
Taishd No. 699 (= Nj. 523), Vol. 16, p. 801a; Taishd No. 704 (= Nj.
79), Vol. 16, p. 812a & b; Taishd No. 2122, Vol. 53, p. 580c. I cite
here Miiller’s translation of the corresponding passage from the Wei-
ceng-you jing KEHHB (Taisho No. 688 = Nj. 260): “Wenn jemand
nach dem Parinirvana des Buddha mit einer Reliquie so gro8 wie ein
Senfkorn einen Grabhiigel (Stiipa) errichtete, so groB wie eine
Amrakafrucht (Mango), mit einer Spitee wie ein Nadel, oben mit einem
Schirm versehen (chatra) wie das Blatt der sauren Dattel (Zizyphusart),
wenn das Buddhabildnis so groB wiire wie ein Gerstenkorn usw.”

07 sutup é&ikiir : One can read sutup dakur, too. Comparing many
parallel passages in the Chinese texts just mentioned above, I would
like to translate this expression as “a spire of a stiipa’.*' According to
P. Pelliot, *¢dkri > *Cagiiri/éikiiri > *¢dkiir extracted from Chinese
transcriptions que-li &% (*tsiak-lji = GSR 1122a + 519h), que-li &
(Msiak-ljie = GSR 1122a + 23f), zhao-hu-li BI&#& (*tSidu-yuo-lji =
GSR 1131m + 49x + 979)), tuo-jue ¥a¥& (*t’dk-kiwot = GSR 795m +
301c), jue-li E3ME (*tsiak-ljie = GSR 1121a + 23f), zhe-jue ¥FK (*tSia-
kiwot = GSR 795! + 301c), is a lost Tocharian word originally having
meant ‘a tower’, from which a new meaning ‘a spire of a stiipa’ was
derived [Pelliot 1934, pp. 75-103].# Although it is not sure that the
word *¢&kiir / Cakur was really Tocharian,” K. Réhrborn seems to
support the main part of Pelliot’s argument with the examples of the

“In a note he 'said: “Zu yikdn und ykdn (Z. 9) wire zu vergleichen ydkd = Stange
am Steuerruder.” [Miiller 1915, p. 14].

4 Cf. Bailey 1985, pp. 34.

“2 Some scholars [cf. Mizutani 1958, pp. 068-069; Sadakata 1980] were inclined to
identify these names with Skt. (dharma)-cakra ‘the wheel (of the Law)’ or its
derivatives, but I think it should be rejected, cf. Bailey 1985, p. 4. By the way, I
think it is noteworthy that there is a Buddhist stlipa called she-gu ta $@3% in
Yunnan of China. Ta is a stiipa, and she-gu was pronounced *d#'ja-kuat (GSR 4/ +
486a) in Middle Chinese. Cf. Wen-wu 31 1986-7, pp. 50-55.

“* Cf. Boodberg 1979, pp. 247-248; Bailey 1985, pp. 3-4.
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Biography of Xuan-zang %#£.* It is true that Uig. &akiir / Sakur is
used to translate three Chinese words: 1) Ch. biao-zhu &4t “a pillar of
sign’®, 2) Ch. cha %I (see below) in Vol. 4 [compare Taishd, No.
2053, Vol. 50, p. 242c, ll. 5-6 with Toalster 1977, p. 72, Il. 668-669];
and 3) Ch. xiang-lun 8% in Vol. 7 [compare Taisho, No. 2053, Vol.
50, p. 260c, l. 25 with Réhrborn 1991, p. 143, I. 1650]. European
scholars® interpret xiang-lun as “the wheels or circles at the top of a
stlipa, i.e. chattras”, and it is not incorrect.*’ But more generally, the
xiang-lun indicates the whole upper part of a big stiipa or pagoda in
the Eastern Asia, and it represents the original shape of the Indian
Buddhist stiipa. So a xiang-lun, like an original stiipa, consists of a
dome (Skt. anda) with a basement (Skt. medhi), a square head or
railing (Skt. harmika or vedika), a central pole or shaft (Skt. yasti),
nine or several parasols (Skt. chattra / chatra) in the shape of wheels
(Skt. cakra), and so on*® One can regard a xiang-lun as a stiipa in
miniature. If it is seen from afar, it might look like a spire at the top of
a big stiipa. About this point, we will discuss more together with the
meanings of the term cha in the note on 10 Sat iyaé below.

In addition, we should remember that this éakiir / Cakur might
have been easily confused with another word &kr / &ir / Cakr / Cakir /
Cakar derived from Skt. cakra ‘a wheel, circle’. As pointed out by
Roéhrbom, such examples are found even in the Uighur version of the
Biography of Xuang-zang itself [Vol. 4, l. 851, see Toalster 1977, p.
90; Vol. 7,1. 971, see Roéhrbomn 1991, pp. 90, 219-220].

07 barm buyan : Miiller [p. 15] says it is a loan' word from Skt.
parama punya. Zieme wrongly thought that barm is an ordinary Uighur
word, and translated barm buyan as “Habe und Punya”, [Zieme 1999,
p- 83].

08 miingi tonga : A hendiadys which was clearly identified by Zieme,
who translated it ‘Seligkeit und Freude’ [Zieme 1975b, p. 128]. mdngi
= bdngi, cf. ED, p. 348b.

08 burxan qutinliq koliik : burxan quti is ‘the state of Buddhahood,

*“ Rohrborn 1991, pp. 90-91, 143, 219-220 (note on /. 971), 246 (note on /. 1650).

“ Biao-zhu is mistakenly cited as chang-zhe $4t ‘a long pillar’ in Toalster 1977, p.
214.

“ Cf. Soothill, p. 310b; De La Vallée Poussin 1937, p. 277.
“? Cf. Mochizuki, Vol. 4, pp. 3835-3837.

“ Cf. Nakamura, p. 870a-b; Iwanami, p. 519b, and illustrations in pp. 862-865. See
also De La Vallée Poussin 1937, pp. 276-279.

® Cf. otluy &kir tilgdn *a flaming wheel’ [TTT V, pp. 326-327, Text A, I. 43]; &krliy
(BTT II, p. 27, 1l. 307-308}); ¢ckr [BTT VII, p. 69, footnote on D 15; Kara / Zieme
1986, p. 335, 1. 339]); éakr-iy [BTT I, p. 26, L. 37}); &akar [BTT VII, p. 49, footnote
on A 407; BTT XIII, Text 24, /.. 13}; &akir [BTT VII, p. 32, I. 24; p. 58, 1. 675].
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the blessed state of being a Buddha’, cf. Soothill, p. 228; ED, p. 594.
Koliik corresponds to Skt. yana- ‘vehicle’ [OTWF, pp. 238-239]. Erdal
and Zieme respectively interpret burxan quti(n)liy kélitk as “the vehicle
that is Buddhadom” [OTWF, p. 146] and “the vehicle of the
Buddhahood” [Zieme 1996a, Text, ll. 5-6]. Erdal found a metaphorical
use of +li’y exactly as in the example of the next note on nirvanliy, but
here it is not the case. The tail of final -g of qutinlig is not going
straight downward, but long and clear. We can compare it with that of
totoq which appears six times in Il. 15-18. So we should read qutinlig
instead of qutinliy and recall of a special use of +lig ‘for ~’ which is
also found by Erdal himself [cf. OTWF, pp. 121-130].

08 nirvanliy : About the metaphorical use of +liy in this part, see
OTWEF, pp. 145-146.

09 bu muntay tiirliig uluy édgii-lérig : The word uluy is added to the
side between muntay and tiirliig, but I think it is a scribal error.

09’ YKN : Miiller wanted to take this word (ykdn) as “Grundpfeiler”
(the central pillar) from the context [Miiller 1915, pp. 3, 9], but it does
not seem to be. This word and the preceding one should be read
together as inal yegdn and put out of the main context, because this is
a personal name. In my opinion, this man must belong to one of the
groups of joint dedicators who are enumerated after /. 12, especially to
a minor group of persons whose names were added later in some
spaces. These two words at the bottom of /. 9 have hitherto bothered
all scholars, so Yang [1998a, p. 261 = 1998b, p. 181] retains this
misconception even now.

10 Sat iyac€ : “A §ar-tree, a wooden $at, a fat-stake”. As Pelliot argued,
there is no doubt from the context that the Sar-tree indicates this Stake
Inscription itself. As for Sat, I would also like to follow his opinion:
“Quoi qu’il en soit de I’étymologie réelle, il semble bien que le Sat de
’inscription ouigoure soit identique au chinois tch’a #| (*ts‘ar) et
emprunté au chinois directement.” [Pelliot 1929, p. 253].

This cha 1l is a special character which was made in China to
represent foreign words including a part pronounced or transcribed
ksa[t], cha[t], etc. like Skt. ksetra ‘land, fields, country, world’, ksatriya
‘a caste in India’, ksapa ‘an instant, the shortest measure of time’, and
so on. Although the problem of the etymology is not yet solved, it is
well known what cha F| (*ts’at; Sino.-Jap. satsu or setsu) has meant
traditionally®: 1) “a flagpole’,” which might correspond to Skt. yasti

% Cf. Oda, pp. 501a, 1029b-c, 1030a-b; Mochidzuki, Vol. 2, p. 1442b-c, Vol. 4, pp.
3835-3837; Soothill, p. 250b; Morohashi, Vol. 2, p. 258; Murata 1959, pp. 2-3,
l7-l%, 20(-%1; Nakamura, p. 826d; Iwanami, p. 488a & figures with the captions on
pp- 861-865.

3! Cf. the article from Vol. 15 of a Buddhist glossary (A dictionary of the Whole
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or Pali lagthi; 2) ‘a pole or staff erected in front of a Buddha hall as a
sign of a temple; hence, a temple’; 3) ‘the upper part of a stiipa; hence,
a stilpa’; and 4) ‘the central pillar of a stiipa’,** which is called shin-
bashira or shin no hashira 4k “a pillar of heart’ in Japanese.

We know the fact that one or two flags used to be set on the top
of a stiipa in North-West India, Tibet, or Central Asia.> Its top was so
slender that it served as a flagpole. Then, the pole could be lowered to
the ground, because it was not so easy to hang up a flag on the top of
the high stiipa in the daily life. Thus, the first and second meanings
arose. On the other hand, how could the third or fourth meaning appear?
About twenty years ago, J. Irwin demonstrated that the primary
component of the early stiipa was an axial pillar of wood,’* and that the
axial pillar was none other than the World Axis, metaphysically identified
with the World Tree.” So, we should assume that originally the central
pillar of a stipa had been, at least had been regarded as, a continuous
one from the top in the sky to the bottom under the ground, but that
later it was divided into some parts: the top or upper part, the middle
part, and the lower or bottom part. These parts might have developed
independently or changed variously. As mentioned above, Uig.
éikiir/éakur could represent three Chinese terms, i.e. biao-zhu 4 ‘a
pillar of sign’, cha ¥!| in question, and xiang-lun #8#%, which represents
doubtlessly the upper part of a stipa. Moreover, Biao-zhu could be
called biao-cha 3! ‘cha as a sign’, too.* Therefore we may be allowed
to conclude that cha # could indicate the upper part of a stiipa,”’ of

Canon) compiled by Hui-lin BR%k: | FiE. FE,6E5 th) [Taisho, Vol. 54, p. 402c].

52 In this case, cha ¥/ has its variant # cha (Sino.-Jap. satsu). Cf. Morohashi, Vol.
2, p. 258, Vol. 6, p. 585c-d; Nakamura, p. 453b.

 Cf. Jettmar 1985, pp. 20-22, 25; Photo 18 - Plate 13, Photo 24 - Plate 16, Photo 26
- Plate 17, Photo 33 - Plate 19; Fussmann 1993, pls. 9, 11-16; Héllmann 1993, Taf.
4-5; Jettmar / Sagaster 1993, Abb. 4, 6, 7, 15; BSMA VI, pl. 9; Shinkyd Uiguru
jichiku bunbutsu kanri iinkai (ed.), Chiigoku sekkutsu, Kiziru sekkutsu, Vol. 3, Tokyo,
Heibonsha, 1985, pls 51-54, 60-62, 116, 122, 123, 177 (MIK III 8860); Hirtel /
Yaldiz 1982, pl. 30; Huang Wen-bi, Tu-lu-fan kao-gu-ji, Pekin 1954, pl. LXIX-72;
UMK, pl. XIVb; Tonké bunbutsu kenkytsho (ed.), Chitgoku sekkutsu, Tonké Bakko-
kutsu, Vol. 5, Tokyo, Heibonsha, 1982, pls. 106-109.

* His opinion can be supported by %8 Xuan-ying’s comment on gie-cha %I
included in Vol. 20 of a Buddhist glossary compiled by Hui-lin ik : Ne@E%&F%
At EERZAE. W¥F HHIK. I8=4E] (Taishs, Vol. 54, p. 431a).“It is not a correct
usage when ordinary people call a stiipacha. One should call it la-se-di (* lat-siet-tiei),
..., which means a pole.”

%5 Irwin 1979; Irwin 1980. See also Murata 1959.
% Surprisingly enough, Nakamura [p. 1145c] identifies biao-cha (Jap. hyé-setsu)
with Skt. chattra ‘a royal parasol’. If it is not a simple mistake, we may suppose that

someone confused the term cha with chattra which is, as discussed above, one of the
main components of the upper part of a stiipa.

1 think we can reach the same conclusion by making a comparison of the all
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which the most important component consisted of the central pole.

Taking account of the fact that Uig. &ikiir/Cakur corresponds to
the top part of the central pillar of a stiipa, I venture to regard Uig. §at
as its bottom part which independently used to have been driven into
the earth by a mallet as a symbol or monument of the foundation of a
stlipa or temple. J. Murata argued that it appeared to be a custom in
China around the 5th to 10th centuries and in Japan after the end of the
6th century to drive a wooden cha into the earth before building a
stiipa and that there existed even an expression da-cha ¥T#| ‘to drive
or hit acha’.*® I believe this is parallel to 3at iyaé togi- in our Stake
Inscription I or $at tuy yumzuy tik- in a Buddhist text® It is highly
probable this custom prevailed among the Buddhists both in Central
Asia and in East Asia. In this connection, I want to cite a passage of a
legend from a Chinese Buddhist encyclopaedia made in the 7th century:
“Suddenly in the mid-night one heard a sound of a temple bell coming
from the underground. Then he marked(?) the place where he sharpend
a wood and made a ¥/ cha. In three days there arose a precious stiipa
with relics from the underground.”™

Therefore, I think that the opinions concerning the aim of the
Stake Inscriptions advanced by Griinwedel, Miiller, Le Coq, and
Klimkeit?' are not exact. Miiller said: “Dem Fundorte nach kénnte
man den Pfahl fiir einen etwas vergré8erten gazquq (oder tibetisch:
phur-bu), chin.: ¥ ¢hu = StdBel, Pflock oder Zauberdolch, die in die
Erde zum Bannen der unterirdischen Ddmonen eingetrieben werden,
halten.”® In fact, several passages from the Prophecy of the Li (—
Khotan) Country in Tibetan are fascinatingly helpful for his idea.®® I
cite one example here: “On the spot where King Candraprabha made a
gift of his head to the brahmin, he at once drove in the site-fixing peg.
For his pious friend (kalyapamitra), the Arya Dharmananda, he built
the stiipa and the great vihara of Hdro-tir.”* Nevertheless, I cannot
follow him in whole because, according to Waddell,*’ the phur-bu is a
small peg in the shape of a dagger. The function of this kind of site-fixing

parallel texts mentioned in the note on 07 yigniés.
%8 Murata 1959, pp. 17-18, 20-21.

» Shogaito 1979, Frag. II, I. 10 = BTT XTI, Text 12 E, L 37. But Shagaito’s
translation was corrected by Zieme, BTT XIII, pp. 76-77.

® Fa-yuan zhu-lin $:358%#, Vol. 38 in Taisho No. 2122, Vol. 53, p. 585b.
5! Cf. Griinwedel 1906, p. 60; Milller 1915, p. 3; Klimkeit 1982, p. 25.

52 Milller 1915, p. 3.

5 Cf. Emmerick 1967, pp. 31, 39,47, 51, 138b.

 Emmerick 1967, p. 39.

% Waddell 1971 (orig. 1894), p. 341.
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dagger is far from that of the cha %/| above mentloned Miiller introduced
the ideas of Griinwedel and Le Coq, too® The ideas of these three
scholars are unified by Klimkeit as follows: “It probably served a
double purpose. It supported a cult figure, of which only a few remnants
were found. And it must have been credited with apotropaic powers,
although it was not inscribed with any anathema but with a foundation
character.”™ As the title of Israfel’s article suggests, he keeps the idea
that the Stake was the wooden axis of a statue of Buddha.5?

In Moriyasu 1974, I was not able to see the purpose of preparing
these octagonal Stakes bearing inscriptions. But now I would like to
conclude that the Stakes were driven into the ground of temple yards
during the ground-breaking ceremony as a symbol or monument of the
foundation of a stiipa or temple, while they served at the same time for
purifying the building site or pacifying underground demons. So the
Stake Inscriptions were made to commemorate the establishment of
stiipas or temples by the Uighur donators.

Even if our idea hits the target, there remains another problem.
Pelliot [1929, p. 253] tried to explain why MCh. *fsat was not transcribed
*¢at but Sat in Old Uighur. I think we had better mention an example
that an initial ¢- was compatible with §-. An Old Turkic title Sad,
which was frequent in the Old Turkic inscriptions written in Runic and
generally transcribed she & (*$idt = GSR 290a), cha % (*ts’dt = GSR
337j), or sha ¥ (*sat = GSR 319d) in Chinese, was twice transcribed
¢ad in the Tariat and Tes Inscriptions dated from the mid-8th century.®
11 alqi§ : = Skt. vyakarana = Ch. shou-ji {%&2 = ‘a prophecy, prediction;
the giving of a record’ [ED, p. 137b; Soothill, pp. 350-351],
‘Prophezeiung (Voraussage Buddhas iiber die kiinftige Buddha-Wiirde
eines Wesens)’ [UW 2, pp. 99-100]. Klimkeit translates it as ‘blessing’
[Klimkeit 1990, n. 67], but it is misleading.

11 asanki : Cf. UW 3-4, pp. 224-225.

11 alti paramit : = Skt. saf-paramita = Ch. liu bo-luo-mi 7NERE =
‘the six paramitas; the six virtues that ferry one beyond the sea of
mortality to nirvana; the six means by which one can cross over from
this shore of births and deaths to the other shore, or nirvana; the six
ways of salvation; the six roads to salvation’ [Soothill, pp. 134b, 267a;
ED, p. 562b; Klimkeit 1990, n. 67 in p 196]. For other attestations, cf.
UW 2, p. 109a.

% Miller 1915, p. 3.
57 Klimkeit 1982, p. 25.
% Israfel 1996.

% Tes Inscription, W6, and Taryat Inscription, N4, cf. Moriyasu / Ochir 1999, pp.
159-160, 170, 172.
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12 burxan yertin¢ii : “Buddha world” [Klimkeit 1990, p. 192 and n.
67). I think the spelling YYRTYNC without a final W is only a scribal
mistake.

12 eyin dgirdici : Miiller [pp. 11, 16, 27] regarded these words as
constituting elements of a personal name, but this is not correct. In
fact, this is one of the important key expressions in these inscriptions.
See the note on 11 anumodit eyin ogirdici of Stake III.

13 arviq : It is written *’RBYX. The shape of the final letter with a
diacritical point is the same as that of yayaq Y’X’X of L. 6. Clauson
says this arvig is a mistranscription of arvis ‘a magic spell’ [ED, p.
199a], but I do not know which is better.

13 kiiséimis tingrim : This is the same name as the wife of the main
donor of Stake II written in Chinese, but it must have happened by
chance.

15 el dgiisi : This title was variously transcribed in the Chinese sources,
though several variants depend on a scribal error, cf. Ecsedy 1964, pp.
97-99. Miiller insisted that it should not be read il 6gdsi but il iigdsi,
and translated it as “Ruhm des Reichs” [Uigurica II, pp. 93-94; Miiller
1915, p. 16). But Doerfer and Clauson rejected this opinion for
etymological reasons and Clauson translated el dgdsi as a “counseller
of the realm”. Now it seems to be generally accepted that the word dgd
is a derivative of ¢- ‘to think of’, [cf. OECD, p. 159; TMEN, No. 614;
ED, p. 101; Hamilton 1988, supplementary notes to OECD, p. IX]. I
can also accept their translations ‘counseller’, ‘Ratgeber’, or ‘conseiller,
sage’. Meanwhile, we find good information about dgd in Kasyari’s
dictionary: 1) “the title 6gd for a man of understanding and ripe old
age*; 2) “The title for a man of the common people who is intelligent,
mature, and experienced in affairs. He is one degree below the Tegin.
(I omit a legend about the origin of this title.)” [CTD I, pp. 96, 124-125;
see also ED, p. 101]. In other words, the 6gd never belongs to a royal
family, but stands next to the princes or princesses. Although we know
that Kasyari’s information is not always accurate, I feel this part is
rather trustworthy.

According to Chinese sources, it is well known that an El Ogiisi
from the Adiz clan, who had been the general and chief minister of the
East Uighur Khanate (740s to 840 A.D.), became the qayan and took
on the surname of the royal Yaylaqar clan in 795" after the great war
around Bes-baliq between the Uighurs and the Tibetans (789-792 A.D.).™

™ Cf. Abe 1955, pp. 169-170; Mackerras 1990, pp. 318-319.

™ Concerning the Tibeto-Uighur war, cf. Abe 1955, pp. 159-169; Haneda 1957, pp.
217-221; Ecsedy 1964; Moriyasu 1973 & 1979; Moriyasu 1981.
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There the title el Ggdsi was used mistakenly as a personal name,”
because he might have been only one or the best one of some el dgdsis
who was/were standing at the top of the subjects. From the famous
trilingual Qara-balgasun Inscription erected in 810-820s, we know that
there existed a couple of el dgdsis at the same time in the court of the
East Uighur Khanate.” This fact can be confirmed by the colophon of
the Manichaean hyme book called Mahrnamag.” Moreover, we might
cite another document T II D 135 published by Miiller.”

Furthermore, I have realized that there were several kinds of
Chinese seals held by the el dgdsi(s) B (or T)l(or {n)BFEE jie
yu-jia-si zhu zaixiang (el 6gdsi and various prime ministers; or various
prime ministers entitled el dgdsi; or various prime ministers headed by
el ogdsi’’) among the Uighur documents dated from the early period
(i.e. around the 10th century) of the West Uighur Kingdom which
were unearthed from Turfan. Of course, we should mention at first the
well known seal, which is put on an administrative order concerning
the management of the Manichaean monasteries housed in the Museum
of History in Peking and discussed in UMK, pp. 127-128. Comparing
with this one, I have recently found more than four seals of the same
kind among the Uighur documents housed in the BBAW and in the
Ryiikoku University in Kyoto. 1) K 7709, 10 cm high, 9.5 cm wide; 2)
U 5319, 9.5 ~ 9.6 cm high, 9.6 cm wide; 3) U 5525 & U 5717, 11 cm
high, more than 7.2 cm wide (incomplete); 4) U 5983, 5.8 cm high,
more than 5.1 cm wide (incomplete); 5) U 5990v & Ot. Ry. 1590, 6.1
~ 6.2 cm high, more than 4.8 cm wide (incomplete). We also find two
el ogdsis in Stake III (Il 03, 17), which clearly prove the coexistence
of them. We may take into consideration some Chinese or Persian
sources which say there were nine prime ministers (Ch. zai-xiang S48
; Pe. wazir) both in the West Uighur Kingdom and in the Gan-zhou
Uighur Kingdom from the 10th to the early 11th centuries, [cf. UMK,
pp- 163, 170]. Thus I am sure that there were more than one el dgdsi at
the same time at the Uighur court continuously from the time of the

2 cf. Ecsedy 1964, pp. 97-99 (n. 17); Mackerras 1972, pp. 100-105, and n. 156 (p.
155), n. 185 (p. 161).

7 Comparing the Chinese version with the Sogdian one, we can get at least two el
dgdisis among the authors of this inscription. The first one is the Inner Grand Minister
el ogdsi Yaylagir ////, and the second one is Oyuz el dgdisi inanfu baya tarqan. See
Haneda 1957, p. 305; Yoshida 1988, pp. 32, 38, 41; Yoshida 1990, p. 118; Hamilton
1990, p. 129. Besides Hamilton, I am also preparing a new edition of the Chinese
version of the Qara-balgasun Inscription. We should pay attention that Ecsedy’s
identification of the most famous E! Ogdsi with one of the authors of this inscription
is impossible, cf. Ecsedy 1964, p. 99.

™ Cf. Miiller 1913, pp. 11-12.
" Cf. Milller 1912.
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East Uighur Khanate to the West Uighur Kingdom.

On the other hand, I succeeded in deciphering a red seal put on
an Uighur manuscript U 5980 housed in the BBAW. Regrettably only
a half of the original remains. The size is 6.1 cm high (complete) and
more than 3.5 cm wide (incomplete). The original legend should be 1)
Q00 2) OX4 3) 84280 /T tian te-qin zhi yin (“the seal of
the Tédngri Tegin ....."”). We can find the same title in Stake II (. 4)
mentioned above and in the Chinese manuscript S 6551 which came
from Dun-huang and is housed in the British Library, [cf. UMK, p.
159]. Needless to say, the title of tegin is borne only by the members
of the royal family in older times. We should pay attention that the size
of the seal held by a tdngri tegin is smaller than that of three seals held
by el dgdsis mentioned above. Remembering the remark of Kasyar1
that the title 6gd is borne by the common people and less worthful than
the tegin, I would like to suppose that el dgdsi could not be appointed
tegin at the early stage of the West Uighur Kingdom. I will discuss the
clear distinction between tegins and el dgdsis in future. But there is no
doubt that el dgdsi(s) is/are at the top of all subjects. Therefore it can
be translated as the prime minister(s). Kafesoglu [1982, pp. 289-290]
says that ggd as well as ayyudt is a title of the state chancellor who
comes from outside the ruling family. But we may better define el
ogdsi as a title of the prime ministers who come from outside the
ruling family. As for dgd alone, it might be safe to interpret it as
‘senior, elder’ or ‘a leading person of each office or class, minister’ in
spite of its etymology. If the tegin dgd means “the crown prince* in the
Maitrisimit, there will be no problem, [cf. LUKQ, p. 71]. I cannot
understand why Doerfer and Gabain gave another translation
‘Stellvertreter (= representative)’ to dgd, [cf. OECD, p. 159; TMEN II,
p. 157; Gabain, op. cit.].

15 isig ddgii totoq : The same title occurs two times here. Maybe this
title explains the holder’s role within the court or the content of his
work. I think the first person, who is also one of the prime ministers, is
senior to the second one, because the word 6gd just mentioned in the
preceding note is added to the title of the first person. As for rotogq, cf.
TMEN, No. 874 & IV, p. 439; Ecsedy 1965, pp. 84-86; Mori 1967, pp.
81-83; ED, p. 453a; Sims-Williams / Hamilton 1990, p. 29; UMK, pp.
89, 197. It is noteworthy that an important person with the same title
isig ddgii totoq ogd appears in a Sogdian Manichaean letter newly
discovered at the Béziklik Caves in Turfan and just published by us.
Cf. Xin-jiang Tu-lu-fan di-qu wen-wu ju $fHH-& ZHMX XWRE (ed.),
Tu-lu-fan xin-chu Mo-ni jiao wen-xian yan-jiu -8 %57 H &2 HCHk
WF9E, Pekin, Wen-wu chu-ban she X4 HifRtt, 2000, Letter C, [. 28,
pp- 120, 136 ; Y. Yoshida & T. Moriyasu, “Bezekuriku shutsudo
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Sogudo-go Uiguru-go Mani-kyo to tegamibun (Manichaean Sogdian
and Uighur letters recently unearthed in Bezeklik, Turfan”, Nairiku
Ajia gengo no kenkyu (Studies on the Inner Asian Languages) 15,
2000, Letter C, L. 28.

15 tonga : Cf. Haneda 1931, p. 94; ED, p. 515; Zieme 1975b, p. 128;
MOTH, p. 51. This ronga is clearly a different word from the one in /.
8 of this Stake.

15 yegiin : It means originally ‘the son of a younger sister or daughter’,
but it is often used not only as a name but also as a title, cf. Haneda
1931, p. 91; OECD, pp. 160-161; Grgnbech 1953, p. 124; ED, pp.
912-913; BTT V, p. 67, n. 707; Zieme 1981, p. 86; MOTH, p. 135 and
glossary; UMK, pp. 193-194.

15 kid tuymis : Radloff read this name as kin tagmis/togmis, and
Miiller read it as kin(?) turmis. Neither of them is correct. A compounded
personal name kddruymis ‘well born’ is attested in a long Manichaean
document, cf. UMK, p. 45, 1. 115.

16 iktii : Found in l. 21 of Stake IIIandl. 5 of Stake IV.

16 tarqan : Cf. Haneda 1931, p. 92; Pelliot 1944, pp. 176-177; OECD,
pp. 155-156; Mori 1967, p. 149, n. 76; TMEN, No. 879 & IV, p. 440;
ED, pp. 539-540; UMK, pp. 90, 195. Gabain [LUKQ, p. 71] says this
title is limited to men. .

15-17 kiiné tang arslan sangun : The lasttwo words TWXMYS T'RX’N
at the bottom of /. 15 should be regarded as an addition, because the
letters were written a little bit smaller than those of the main text and
the ink color of this part is not so dark as the main part. Line 16, which
is very short and written in smaller letters in the narrow space between
l. 15 and [. 17, must have been added after finishing lines 15 and 17.

So the word kdn¢ just before TWXMYS T'RX'N of 1. 15 must join to
tang arslan sangun which stands at the head of /. 17. In Old Turkic
kdn¢ means ‘young; the young’, but here it is used as a name or title,
cf. OECD, p. 152; UMK, p. 193.

17 bégiadmis : kikirdmis/kirmis by Radloff, kikddmis(?) by Miiller,
and k(e)ngddmis by Erdal [OTWF, p. 776). These various readings
were not correct. As for bdgdd-, see OTWEF, p. 486.

17 sinandu sangun : The name of a monk sinandu, which was read
sixadu? (sixandu, sixardu?) by Miiller, appears in Uigurica II, p. 88, L
73. We should pay attention to the fact that a short line is drawn after
sangun. From this line, I concluded that the three persons, whose
names were added ‘later (Nos. 15-17), belong to the group of joint
dedicators enumerated in /l. 15-17.

18 qoco baliq biigi alp totoq ogé : Cf. balig bigi “Stadtfiirst” by
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Zieme, BTT XVIII, p. 203 index; goéo bdgi™ in SUK 2, p. 136, WP02
(in cursive), .15; qoco baliq ayyuéiin SUK 2, p. 146, MiOl (in cursive),
I. 19. Furthermore, we know that a famous Chinese title ci-shi #s2
(*s’idk-si = GSR 868d + 975a) ‘regional chief, prefect’, which had
been earlier borrowed into the Old Turkic in the form of digsi,” was
translated as balig ayyuéi big in an Uighur Buddhist siitra, [cf. Kara /
Zieme 1986, p. 336, I. 382 & p. 358]. Therefore goco balig bdgi must
be the head of Qoco city which was the winter capital of the West
Uighur Kingdom. So he must be a person of high rank.

18 inanc : Here it is used not as a famous title but as a common
adjective signifying ‘reliable, trustworthy’, [cf. ED, p. 187]. Such cases
are rather rare in the older texts.

18 adgii ogli-ldr : The same expression appears in a similar context of
Stake III [l. 22], where it is modified with another expression eyin
ogirddci. The latter is someone who is going to perform the action of
eyin &gir-, which corresponds to Ch. sui-xi fi% “to praise someone
doing good actions”, as will be discussed below in the note on 11
anumodit eyin ogirdici of Stake III. On the other hand, it is clear that
ddgii o gli, which means semantically ‘good thinker’, exactly corresponds
to Ch. shan-you %K (Jap. zen-u / zennu) or shan-zhi-shi #5038, which
are the translations of Skt. kalyanpamitra ‘a friend of virtue; a friend
who is going to do good actions together with someone’, [cf. ShoGl.,
p. 308a; UW 5, pp. 353-355; Soothill, pp. 368-369; Oda, pp. 1056a,
1064a; Nakamura, pp. 848a, 850d]. Réhrborn [UW 5, p. 354] says
that, as mentioned by Miiller [1915, p. 32}, it can be a calque of Sogd.
Syrxwzyy / §yrxwz’k ‘well-wisher > friend’ originally, and that later it
popularly came to mean not only ‘a friend’ but also ‘a relative, a
family member’. Therefore we can suppose that ddgii ogli-ldr here
means “good friends or relatives who approve of our virtuous deed (=
building a temple)”.

18 yangacuq : yangicun (ydrgic¢iin?) by Miiller. It was not correct.

19 is ayyuéi : Not a personal name but a title ‘a manager, secretary,
person in charge’. This is a person of rather lower rank who simply
arranges work in the daily life or in a ceremony, cf. ED, p. 27la;
UMK, pp. 60-61, 90.

19 avlu€ : aviud (ailu¢?) by Miiller. Cf. UW 4, p. 280a.

19 iyacéi : ‘Holzarbeiter (Zimmermann)’ by Miiller, ‘carpenter,
woodworker’ [ED, p. 80a], ‘Architekt der Holzkonstruktionen’ [LUKQ,
p. 72].

& S. Tekin [1976, p. 229, 1. 22] read godo bégi in the Toyoq Inscription, but it may
have been a misreading, cf. Geng 1981, p. 80, L 23.

7 Cf. Ecsedy 1965, pp. 86-87.
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19 titigci : ‘Maurer’ [Miiller 1915, p. 36], ‘a man who makes mud
walls’ [ED, p. 455b], ‘Architekt der Lehm- und Ziegelbauten’ [LUKQ,
p- 72]. It appears in L. 02’ of Stake III, too.
19 vapdu : Probably from Ch. fa-nu ¥4 (*piwop-nuo = GSR 642k +
94]) “a slave of the Law (Skt. dharma)”.
19 yegiin singqur : ydkrd/ydkdn gingrul by Radloff, and y(d)gdn ayisiz
by Miiller. These are not correct. As for singqur, see the note on 13
singqur of Stake III.
19, 20 bitkiici biig arslan : This must be a scribe of this Stake Inscription.
The final two letters ’N of 'RSL’N (arslan) at the end of /. 19 were
erased, because this part was sharpened after having written the
inscription. Miiller’s observation was right in this point, [Miiller 1915,
p. 16]. For this reason, I think, the scribe wrote his name once more in
l. 20. As for bdg, cf. Mori 1967, Part 1, Chap. 3 (pp. 94-160); TMEN,
No. 828 (pp. 389-406) & IV, p. 437; ED, pp. 322-323. Gabain [LUKQ,
p- 71] says this title is limited to men.

As for bitkdci or bitgdci, see Miiller 1915, pp. 32-33; TTT VI,
p. 162, n. 264; Gabain 1950, p. 9 (= PhTFII, p. 189); TMEN, No. 718
& IV, pp. 430-431; DTS, p. 104a; CBBMP, pp. 112-113; ED, p. 304.
They think that bitkdci has the same meaning as bitigii¢i ‘a scribe,
secretary’ or bitigci, but they do not share the opinion about the etymology
of bitkdcilbitgddi. It is written in Runic script b i t k a ¢ i = bitkdci (Or.
8212-78 = Ch. 0014) or b i t g a & i = bitgdci (Or. 8212-77 = Ch.
00183) in the Dunhuang manuscripts from around the 10th century, cf.
Thomsen 1912, pp. 216, 219 & pl. IlIb; Hamilton / Bazin 1974, p. 37
& Fragment a in plates. Because the problem surrounding the etymology
or history of bitkdci and bitigiici is too complicated, we need to discuss
it in a separate article.
19, 20 tirdk : Cf. Haneda 1931, p. 90; OECD, p. 157; TMEN, No.
997; ED, p. 543; MOTH, p. 105, n. 18.8; UMK, p. 191.
20 gamayun burxan qutin bulzun-lar : “May all the (enumerated)
persons attain Buddhahood.” Considering that Stake Inscription III is
finished by a phrase biz burxan bolalim “Let’s become Buddha!” and
Stake Inscription II ends with a phrase yi-shi cheng-fo —F§R%AA “May
we (or they) become Buddha together at the same time!”,™ I think this
must be a closing phrase, too. So the following part should be regarded
as additional.
20 qungqaudi : ‘qungqau player’ < Ch. kong-hou #8%E (*k'ung-yau) +
¢t, a Turkic denominal suffix which forms professional names. It is
very important, as earlier pointed out by Pelliot [1914, p. 258], that we

™ I think Miiller’s translation “Magen sie ... einst die Buddhawiirde erlangen.”
(Miiller 1915, p. 20] is not exact.
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can find a phrase yue duo pi-pa kong-hou ¥ EEEEE in the report
on the West Uighur Kingdom by Wang Yan-de EJEf#, who visited
that country as an ambassador from the Song court in the 980s. This is
cited from the version included in the Song shi 5R52 [History of the
Song, Zhong-hua shu-ju edition, p. 14111}, and was translated into
French by S. Julien as follows™: “Dans leur musique, ils font grand
usage du pi- pa(sorte de mandoline) et du kong-heou (guitare a vingt-cinq
cordes)” [Julien 1847, p. 57]. But it looks strange that a guitar could
have so many strings as twenty-five.

According to Morohashi [Vol. 8, p. 802d], a standing kong-hou
is a kind of harp, and a lying kong-hou looks like a koto (< Jap. koto,
‘a kind of zither’). It is certain that Japanese kugo / kiigo #5%E, which
was borrowed from China via Korea, is an instrument of the harp
type.™® But Pelliot interpreted Uig. qungqau as a kind of guitar in a
comment on an Uighur Buddhist text where qungqau is used instead of
Uig. gopuz [Pelliot 1914, p. 258, n. 2]. Although Miiller [1915, p. 35]
followed Pelliot, he translated it as ‘Saitenspieler’. Later Pelliot thought
kong-hou was a loan word in Chinese from the Han times, and proposed
a hypothesis that it was a transcription of an original form of qopuz,
such as *qomyuz, *qobyur, or *qopyuz [Pelliot 1926]. Accepting his
opinion in principle, Hamilton explains it as ‘une sorte de guitare, luth,
ou cithare’ [CBBMP, pp. 89, 119].

An old Chinese-Sanskrit dictionary from the Tang times
interprets kong-hou as vina [Bagchi 1929-37, pp. 236, 334, 446], which
must correspond to Skt. vina. According to Monier-Williams [p. 1005a],
the word vina is an ‘Indian lute (an instrument of the guitar kind)’.*' In
the Mahavyutpatti, too, Skt. vina is translated as pi-pa & in Chinese
and as biba in Mongolian.® A Sino-Uighur glossary of the Ming times
explains an Uighur word qubur, which must be a corruption of old
Uig. gopuz, by a Chinese word pi-pa ‘espéce de guitare’ [Ligeti 1966,
pp. 168, 305 (II 5b)]. Thus Pelliot’s opinion looks like highly probable.
But I cannot follow him.

Gabain [LUKQ, pp. 72, 151; fig. 182] differs from Pelliot in
regarding qungqau as a harp, but without comment. She has only

™ But another version of Wang Yan-de’s record included in the Hui-zhu lu ¥REEgH8%
by Wang Ming-qing E8Aii% dropped the word pi-pa and simply gives yue duo kong-hou
484 % 8% (Zhong-hua shu-ju edition, p. 37].
% Cf. Ongaku daijiten, Vol. 2, pp. 760-761.

®! But a Japanese scholar thinks that vipa is rather a general word for musical
instruments with strings in old India, and that there existed a vina of the harp kind.
Cf. Ongaku daijiten, Vol. 1, pp. 185-187.

n45€ahdvyutpaﬂi, No. 5025 (Sakaki 1916, pp. 331-332; Sarkozi / Szerb 1995, p.
349).
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indicated a sketch by Griinwedel [1912, fig. 664] of an Uighur wall-
painting from Qo€o where the musicians are playing a harp, a kind of
guitar, and some kinds of pipe. If we compare this painting with the
text cited from the record of Wang Yan-de, her idea seems to be not
impossible, because the painted instrument of the guitar type could be
identified with pi-pa.

From all above mentioned, we cannot safely consider qunggau
in Uighuristan as a kind of guitar nor as a kind of harp. Here I would
like to cite another Chinese text from the Yuan period: wei-wu-er seng
lit-lit chang wei hui-fu-yuan ti-ju, nai guo-zhao sha-jin ai-hu-chi (han-
ming zong-tong) nan-de-sha zhi zi. shi xi er-shi-xian (ji kong-hou ye),
xi yi tong wei xian RE RIGHME A GERER, HDEBY 2EER (K
AHeHE) MOPZF. BB+ (GIE) BLAAE. This was
translated into German by Franke [1956, pp. 89-90] as follows: “Der
uigurische Buddhapriester Lii-lii war frither Intendant im Materialamt
fiir Kultusangelegenheiten. Er war ein Sohn des ‘Fiirsprechers der
Religion der nationalen Dynastie’ (Glosse: sein chinesischer Titel ist
Oberaufseher) Nan-ti-sha®. Zu Lebzeiten pflegte er die Zwanzigsaitige
(Glosse: Harfe) zu spielen. Ihre Saiten waren aus Kupfer.” Franke
might have regarded kong-hou 5% as a harp, because it was called
“(an instrument with) Twenty Strings” and its strings were made of
copper. So I am sure that the Uighurs played an instrument of the harp
kind still in the 14th century. Moreover, an encyclopaedia on Dunhuang
studies published just recently says that the so-called kong-hou
commonly meant a standing instrument of the harp kind from around
the 5th century, and shows three sketches of kong-hou painted on the
Dunhuang wall-paintings® I think it is because of the lack of a special
word for a harp
in Sanskrit that kong-hou was explained simply as vina in the Chinese-
Sanskrit dictionary.
01°-02’ : It is clear that these words were added in a narrow space at
the bottom of Side I (/l. 1-2) after the whole inscription was finished. I
think four personal names were added which should follow the persons

% Franke (1956, p. 90, n. 1] says “Der Name Nan-ti-sha war nicht einwandfrei zu
deuten. Vielleicht gibt ti-sha ein skt. -tisya wieder. Nan konnte ein mong.-uig. nom
‘Gesetz’, skt. dharma zugrunde gelegen haben.” But I think it corresponds to Uig.
Nomdas,

* Ji Xianlin %4k (ed. in chief), Dun-huang xue da ci-dian %38 k&4, Shang-hai
ci-dian chu-ban she, 1998, pp. 252, 258. Here I cite a phrase from the section on
Samarkand of the Wei shu $% [Historical Record of the Wei, Zhong-hua shu-ju
edition, p. 2281): you da-xiao gu pi-pa wu-xian kong-hou FR/NEEBRIEE
*“(As musical instruments), they have big or small drums, pi-pa, wu-xian (Five Strings)
and kong-hou.” One should not read as wu-xian kong-hou “a kong-hou with five
strings”, because wu-xian is also a technical term for pi-pa with five strings, cf.
Dun-huang xue da ci-dian, pp. 251, 257.
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enumerated in /l. 18-20. But it is not certain. Miiller interpreted roqumis
as “Eingeschlagen”, i.e. “(One) has struck (this stake)”, and qutadmis
as “Begliickt!”, i.e. the closing word of the inscription. He joined this
qutadmis to another qutadmis added in a space at the bottom of Side 4
(. 7-8).

3. Stake Inscription ITI

Transliteration

Side I

01) XWTLWX KY 'WT XWTLWX XWYN YYL - 'YKYNTY

Y - 'WYC Y’NKY-X’ : KWYN 'Y TNKRYD’ XWT PWLMYS

. "WLWX

02) XWT 'WRN’'NMYS - °LPYN 'RD’MYN 'YL TWTMYS

'LP ’RSL’'N XWTLWX KWYL PYIK’ (TNKRY X'N. [
Jeee 'WRWN-X’(?) "'WLWRMYS(?) - "'WNKTWN §’'CYW

03) KYDYN °’'WC P'RSX’N-X'T’KY 'YL’NW °’RKSYNW

YRLYX’YWR ‘WXWRD’ //l//sN (P!l (TN)K(RYK’N).. eesess//

'YL 'WYK’(S)Y 'LP TWTWQ

Side II

04) 'WYK’ - XWTLWX XWCW "WLWSWX P’SL’YWR 'RK’N
: MN 'WYC 'RDNYK'® ee/o[ Jeof IN SWYZWK

KYRTKWNC

05) KWYNKWLWK °'WP’SY T'RDWS TPMYS Y'Y'TX'R
C'NKSY - YLW X'Y-’ - 'MR'Q YWTWZWM °’WP'S’NC
TNKRYK’N KWYRTL’ X’TWN TNKRYM -

06) 'MR’X XYZYMZ YWK'TMYS X'TWN TNKRYM
"WXWLWMWZ //s/[eee’K *YN’L PYRL’ + TWX//o[ Jooe//
PYLK TNKRY TNKRYSY

Side 1T )

07) PWRX'N-NYNK - YRLYX’MYS PRXMN C’'DYSKY SWDWR
'YCYNT’KY * - PRX’R S’NKR’'M 'YTM’KNYNK "WLWX
o/ //u W)o//ooo////oonooYN ‘
08) 'SYDYP - PYLYP 'WXWP Y'N? YM’ PW "T"WZ-NWNK
YWXYN XWRWXYN - X’ZX’NMYS X’MX 'D TB’R-NYNK
P’KSYZYN M’'NKWSWZYN

09) S’XYNYP "ZWNTYN »ZWNX' 'YLTW P’RXWLWX
X’ZX’NC PWLZWN - Y’'N’ YM’ PWRX’'N XWTYNK’ TNKRY

% Not 'RD’NYK’.
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YYRYNT’ TWXMYS PWLZWN TYP TWYRTYN

Side IV

10) YYNK’XTYN KLT'CY P'RD’CY TWYZWN PWRSWNK

XWBR’X-X’ M’YPRY KWYRKYN - YM' PW [ Joeocesee|
¥LYX) C(N)D(R’)D(’S) BRX'R '
11) SSNKR'M - °YTK’'LY 'WN'NDYMZ - PW 'DKWLWK

"YSYMZK’ "NWMWTYT °Y-Y-N "WYKYRD’CY 'K’MZ TPMYS

TNKRYM °YCYMZ(?) T'Y 'WYK’ P'DWTMYS -

12) Y’'NK’'MZ “RYX X'TWN TNKRYM - SYNKLYMZ

KWYS’TMYS TNKRYM - 'MR’TMYS TNKRYM - YYTMYS

X'TWN TNKRYM - [/l eeesN TNKRYM - YL YWeeeeMYS

TNKRYM - 'DKWRMYS TNKRYM - 'YL XWT'DMYS

Side V

13) KWYD’KWMWZ "LP SYNKXWR TYKYN - 'YL 'YCK’'RMYS

TYKYN - °LP TWXRYL TYKYN - YL B’SMYS TYKYN YL

"YTMYS TYKYN - "WXWL "'YN'NC 'WYK’ X’'YMYS - 5
14) KWYL 'RYX C'NKSY - "'YNYMZ TNKRYD’ PWLMYS

'YN'L - X’DYNYMZ XWT'DMYS TNKRYM - 'LP §’NKWN

'WYK’ ’LPYRWX - T'’X’YYMZ XWM'R TYR’K TYKYN °YL

’SMYS TYKYN 5

15) YK’NLRYMZ - ”SMYS TNKRYM - XWTLWX TWXMYS

TYKYN - 'Y TWXMYS $’NKWN - S’XL’X S’NKWN -

PWYTWRMYS 'YN'L - 'YL 'YCK’'RMYS 'YN'L - T'Z 'YN'L
- KWYN 'RYX 'YN'L - 'LP .

16) Y Y’Z 'YN'L "RYX Y'Z 'YN'L - PW BRX'RD’
"WLWRD’CY P(’Zy SLY [ Joeeee| Jooee

Side VI

17) YL 'WYK’ SY T "WYK’ 'YL X’Y-" SYXYR TRX'N

'WYK’ XYMYS - X’MYL*®* 'WYK’ 'YN'L PWYRT - PW

'DKWLWK ’YS-K’ XYNTWRD'’CY §'ZYN seseesL e TNKRY

SL’B’'NTY KYSY ’C'RY

18) PW PBRX'R S’NKR'MYK 'YTKWK’ PYLYK PYRD’CY

KWLYWK YYRCYMZ TNKRY KL(’NP'TR)Y KSY ’C'RY -

Q’DYN 'YCYL'RYMZ Y’S’ TRX'N - 'RSL'N P'RS TYR’K

19) PWT(MZf’ TRX'N - CYN" TYR’K XWM'R °'RSL'N

CNKSY - SWRY’ (§))NKWN - N’B’'SYNKY(?) C’NKS3Y -

PY’e 8Y”’X(?) TRX'N - PYZ Y'N’ o0//e0 esessese X Yeseo///

TRX’N 'YN'L - P’'RS eesee PYLYK P’RS §S'NKWN -

Side VII

% NotX’'M'L.
¥ Or PWTRY or PWTNYor PWT'Y.
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20) 'LP SYNKXWR TRX'N PP C'NKSY - 'YL 'YN’NC

TYR'’K © KWYN PYRMYS TRX'N - XWTLWX P'RS e///s [
] TRX'N - T'X'Y TS §'NKWN

20°~21")"* TNKRYM

21’Y° KWYZY - "YN'L P'§ 5

21) 'YL XWT°DMYS TYR’K SWYKTYKY $’NKWN - P’K

P’RS SNKWN - XWCW PWYRWXY YL 'RD'M TWIWX

YK’'N SYNKXWR - °'YLeMeN TWTWQ XWTRWLMYS

KWYSWNLIK *YKTW TRX'N -

22) "Y-Y-N "WYKYRD'CY 'DKW "WYKLYL'RYMZ - «SYX

TNKRYM - S’NMYS XWNCWXY? - X’RY XWNCWXY? -

X’eoo///[ossssess . M’'NK/ TWXRYL QWNCWQY - XWILWX

TWeese XWNCWXY - YWKee TNKRYM -

22'~23’)® X’NTYRMYS "YN'L -

23) YYBMYS XWNCWXY - 'YL TWYZMYS SWeeee -

"LTMYS”’X S’NKWN - §'PY PWYRWX - 'WYKYRMYS

TYR’K PRS TRX'N - [ 1S TRX’N (XW)s eesoN [ ]

S’'NKWN ’YS ececceccee

Side VIII
24) ’YCTYNKY 'WRWNCY-L'R ’WTMY§ 'YN’'NC TWTWQ -
K’D YK’'N TWITWX - XWILWX P’Y TRX'N - o - eoee

Y'N’ Teeee// BWY'N ‘DKW XYLYNC-NYNK eeeeYN Y'X’SYN
-25) BYR’'R PYZ - KYM PYZYNK’ PW Y’'RWX YYRTYNCW
YYR SWPWX KWYRKWTY PYRMYS “T(MN) (K)'(MN) -
X'NKYMZ XWBYZ ’ee//ee "WYK’ P’K 'WYKWMZ TNKRYK’N
XWTLWX TWXMYS

26) TNKRYM - 'WL'TY X'X'D'S YK'N T'’X'Y - X'MX
TWYRT TWXWM PYS YWL 'YCYNT’KY TYRYK TYNLX
wDeel 'WYZLWK TYNLX 'WXLNYNK’ TWYZW ’‘WYNK
"WYLWK PWLM’XY

27) PWLZWN “LXW TYNLX 'WXL’'NY {"WXL’NY} P’'RC’
'WYSTWN TNKRY YRYNT'KY °'WL'TY NYRP’NLYX
'YNCKWLWK M’NKY-K’ T'KM’KL'RY PWLZWN - PYZ
PWRX'N PWL'LYM” -

(At the bottom part of Sides I-III clearly separated from the main part
by drawing a line.)

% Added above between/. 20 and L 21.

% Added above /. 21.

* Added above between /. 22 and /. 23.

™ Here is a space of approx. 3 cm.

?2 A hook of the letter L is written on the nextside.
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01’ PW PBRX'R-D’ (‘MK’'NMY3® °'WZ-LR SWYZWK
KWINKLYN °YS PYRDY*

02’) TYTYKCY TSYZ - SWYRCY PW(N) eeef JY-L’D[
03’) 'YX’CCY PK Y'S -

04°) 'YX’CCY XWTLWX SYNKXWR - *Yee Teesesseee XWTLWX
oooo[

05’) TRX’N - XWT'DMYS YK’N TRX’'N - XWM'R YK'N -
XWM’R

06’) 'LPY TWTWX - T'YSY -

07°) PPK P’RS - XWTLWX P’RS : XWZ X’Y-’ - eece coccee
08’) PKY - T'Z "TP’Y - 'YN'L CWR - YK'N - P’K’T -

09’) Y’XSYCY YWRX’ YYRCY Y'NK’ -

(At the bottom part of Side V clearly separated from the main part by
drawing a line.)

13’) 'YL YYXMYS TNKRYM - esee 'LP TNKRYM

15°) SWYNKW 'YN’L

Transcription

01) qutluy ki ot qutluy qoyn yil - ekinti ay - ii¢ yangi-qa : kiin ay
tangridd qus bulm’s - uluy

02) qut ornanmis - alpin drddmin el tutmis alp arslan qutluy ko! bilgd
tingrixan [  ]eee orun-qa(?) olurmis(?) - 6ngriin $adiu

03) kedin u¢ barsxan-qatigi elldnii drksinii yarliqayur uyurda ////sN
(P)//I téngrikin(?) eeeees/// el bgisi alp totoq

04) 6gid - qutluy qoco uluduy baslayur drkén : : mén (¢ drdinikd
eo/o[  Jeo[ ](N) s iiziik kertglin¢

05) kongiilliig upasi tardus tapmis yayatyar? €angsi - yilii qaya - amraq
yutuzum upasanc tingrikin kdrt/a qatun tingrim -

06) amraq qizimiz yiigitmi$ qatun tingrim - oyulumuz //e//ee¢’K inal
birld - TWXU//e/////////eee/] bilgi tingri téngrisi

07) burxan-ning - yarliqami§ braxman &€adiski sudur i¢intiki - varxar
sangram etmakning uluy o///L(W)e//eee///[se0eee YN

08) a3idip - bilip uqup yana yeméd bu &t’6z-niing yoqin quruyin -
qazyanmis$ qamay dd tavar-ning béksizin méngiisiizin

09) saqinip aZuntin aZunqa eltii baryulug qazyan¢ bolzun - yana yemi
burxan qutinga tingri yerintii tuymis bolzun tep torttin

10) yingaqtin kaltddi bardadi tiiziin bursong quvray-qa maitri korkin -
yema bu //////eeeeseee///[[liy(?) Eandradas(?) varxar

At first I read it ("YTYNMYS = etinmi} following Miiller’s reading.
?¢ After the word was written, the last part of it was cut off by sharpening.
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i unandimiz’® - bu 4dgiiliig i§imizk4 anumodit eyin

dgirdad akiimiz rapmis tingrim - i€imiz(?) tay 6gd badiitmis -

12) yingémiz ariy qatun tingrim - singlimiz kilsdtmiS téngrim - amratmi$

tdngrim - yitmiS gatun tdngrim - ///ee eeeeN tingrim - el YWeeeomnis

tdngrim - 4dgiirmi$ tangrim - el qwadmi¥

13) kiidégiimiiz alp singqur tegin - el i¢g4rmis tegin - alp toyril® tegin -

el basm'l'§ tegin el etmi§ tegin oyul 'inani? ogd qaym‘i§

tangrlm alp sangun &gi alp+yarug® - tayayimiz qumar tirsk tegin el

aSmis tegin

15) yeginldrimiz - aSmi$ tdngrim - qutluy tuymis tegin - ay tuymis

sangun - saylaq sangun - biitiirmi$ inal - el i€gédrmi$ inal - taz inal - kiin

ariy inal - alp

16) ay ayaz inal ariy ayaz inal - bu varxarda olurdali paza §ili [

]ouu[ ]o«o

17) el 6gisi ata 6gé el qaya siyir tarqan 6gd qaymis - qamil 6gé inal

biirt - bu ddgiiliig iS-kéd qinturdaci Sazin eeeeLee tingri Silavanti keSi

aCari

18) bu varxar sangramig etgiikéd bilig berdidi kiiliig yerimiz téngri

kalanabhadra keSi acari * qadin i¢ildrimiz yaSa tarqan - arslan bars tirdk

19) PWTMZ(?) targan - &ina tirdk qumar arslan &ang3i - surya sangun

navasSinki(?) &angsi - PY’e Y”X(") tarqan - biz yana ee//ee eeecscce

XYeeee/// targan inal - bars eeeee bilig bars sangun -

20) alp singqur tarqan vap €angsi - el inan¢ tirdk - kiin bermi$ tarqan -

qutluy bars *¢///s [ ] tarqan - tayay ta§ sangun

20-21") kiiZi téngrim - inal ba$

21) el qutadmis tirdk siiktiki(?) sangun - bidg bars sangun - qo¢o buyruqi

el d4rddm toroq yegén singqur + *YLeeMeeN totoq qutrulmis - kosiinlig

iktii targan -

22) eyin 6girddci ddgii 6glildrimiz - +eSYX téngrim - sanmi§ qunéudi -

qgari qunéuqi « X’eee////eesesses - miing// toyril quncuqi - qutluy TWeeee

quncuqi - YWKee tingrim -

22’~23) qanturmis inal -

23) ylvmls qunéugqi - el tiizmi§ SWeeee - altmi¥’aq sangun - $abi buyruq
- 6girmi$ tirdk bars tarqan - [ 18 tarqan (qu)e *eeen [ ] sangun

IS eeccceee

% I could not read it uyradimiz (WXR'dymz), whose possibility Zieme kindly
suggested to me.

% Based on Milller’s misreading toyrul, Clauson adopted this form as an exceptional
one, [ED, p. 472a). But it is not correct.

*" 1 corrected Miiller's misreading inal to inané&
* alp+yaruq : Miiller read it alpayut, but it turned to be a non-existant ghost.


dmatsui
ハイライト表示

dmatsui
ハイライト表示
森安，クロノロジー論文では šazïn ayγlï
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24) ictinki” orun&i-lar umis inané totoq - kid yegén totoq - qutluy bay
targan * + eeee ygna Teeee// buyan ddgii qilin¢-ning eeeein yaqasin -
25) dvirdr biz - kim bizingé bu yaruq yertin&ii yer suvuy korkiiti bermis
T(MN) (K)’(MN) ‘- gangimiz quviz ’ee//ee 5gi bidg 6giimiiz téingrikidn
qutluy tuymis

26) tiangrim - ulati qa+gada$ yegdn tayay + qamay tort tuyum be$ yol
i¢intiki tirig tinliy eeDeeS 6zliig tinliy. oylaninga'® tiizii 6ng iiliig bolmagqi
27) bolzun alqu tinliy oylani baré&a iistiin tingri yerintéki ulati nirvanliy
enégiiliig médngi-kd tagmikZiri bolzun - biz burxan bolalim

01°) bu varxar-da dmgdnmi$(?) uz-lar siiziik konglin is berdi
02’) titig&i atsiz - siir&i(?)'" pun(?) eee///////Y-L’*’ DI/

03°) iya&&i bdg yas -

04’) iya&&i qutluy singqur - *Yee Teeoeseeee qutjuy eeee///
05’) tarqan * qutadmi$ yegén tarqan - qumar yegén * qumar
06) alpi totoq - taysi -

07’) béig bars - qutluy bars * quz qaya « eeee eeeeee

08’) bégi - taz atbay * inal &or - yegin - bigit -

09’) yax8ic¢i yorya yer¢i yanga

13’) el yiymis tingrim - eeee alp tdngrim

15”) siingii inal

Translation

[ll. 1-4] On the 3rd day of the 2nd month, in the fortunate
Sheep year of ki-(stem) with Fire element, in the period when Kiin Ay
Tdngridd Qut Bulmis Uluy Qut Ornanmis Alpin Arddmin El Tutmis
Alp Arslan Qutluy Kol Bilgd Téingri Xan (= “Godlike ruler, full of
fortune and wisdom like a lake, brave as a lion, who has obtained
charisma from the Sun and the Moon God and has been imbued with
great charisma, holding the realm by his bravery and manly qualities™)
has [enthroned?] and deigns to be the ruler and have authority as far as
Saciu (= Dun-huang) in the east and U& (= U¢-Turfan) and Barsxan in
the west, while / / / / | Tdngrikédn(?) / / /// / the [prime] minister (el
dgdsi) Alp Totog Ogd is the head of the fortunate country of Qoco,

[ll. 4-6) I, Tardus Tapmis Yayatyar(?) Cangsi Ydlii Qaya, the
layman with //////1/// pure and faithful heart for the Three Jewels,
together with [my] dear wife, the lay[wom]an, Tdngrikdn Kortld Qatun

® 1 could not read it icrékilike Milller.
'® Miiller’s reading ildn/tdki should be corrected to "WXLNYNK' = oylaninga.
1% One can read itsuvadi.
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Tdngrim, our dear daughter, Yiigdtmis Qatun Tédngrim, and [our] son, /
/1] 9e’K Inal,

[ll. 6-9] we had heard [from? Tocharian? teachers?] and
understood the great ///// [merit or good things] /////// of building
a monastery preached by the wise God of Gods Buddha in the siitra
about a Brahman (called) Cadiski, and had thought of the emptiness
and vacuity of these bodies and of the transitoriness [of al]l obtained
goods,

[I. 9] and then having hoped “May it become an advantage to
(let us) bring from (lower) existence to (higher) existence” as well as
“May we be rebo[m in] the Gods’ Land (in the way) to the Buddhahood”,

[/1. 9-11] we agreed to make a statue of Maitreya and the Buddhist
monastery naméd / //// / / I/ / Candradas(?) for the well-behaved
monks coming and going from the four directions.

[1. 11] The persons who are going to rejoice in accordance with
this virtuous work of ours (are as follows):

[U. 11-12] Our elder sister: (No. 1) T/ap]mi§ Tiingrim. Our
[elder brother ?): (No. 2) Tay Ogd Bdidiitmis. Our elder sister-in-law:
(No. 3) Ariy Qatun Téngrim. Our younger sisters: (No. 4) Kiiséitmis
Tdngrim, (No. 5) Amratmis Tdngrim, (No. 6) Yitmi§ Qatun Tdngrim,
(No.7)/1111111InTéangrim, (No. 8) El YWessemi Téingrim, (No. 9)
Adgiirmis Tédngrim, (No. 10) El Qutadmis.

[2l. 13-14] Our sons-in-law: (No. 11) Alp Singqur Tegin, (No.
12) El ICgérmis Tegin, (No. 13) Alp Toyril Tegin, (No. 14) El Basmi¥
Tegin, (No. 15) El Etmi3 Tegin, (No. 16) Oyul Inané¢ Ogd Qaymi¥,
(No. 17) Kél Ari'y Cangsi. Our younger brother: (No. 18) Tdngridi
Bolmi3 Inal. Our fathers-in-law: (No. 19) Qutadmi¥ Téngrim, (No. 20)
Alp Sangun Ogd Alpyaruq. Our matemal uncles: (No. 21) Qumar Tirdk
Tegin, (No. 22) El ASmis Tegin. '

[21. 15-16] The sons of our younger sisters or daughters: (No.
23) ASmis Tdngrim, (No. 24) Qutluy Tuymis Tegin, (No. 25) Ay Tuymis
Sangun, (No. 26) Saylaq Sangun, (No. 27) Biitiirmis Inal, (No. 28) El
I&gdrmis Inal, (No. 29) Taz Inal, (No. 30) Kiin Ari’y Inal, (No. 31) Alp
Ay Ayaz Inal, (No. 32) Ariy Ayaz Inal. |

[I. 16] The persons who are going to dwell in this monastery
(as the chief priest, general secretary, or superintendent): (No. 33) The
master (§ali) named PaZa/////111111111111101010110111111111111
/1

[l. 17] (No. 34) the prime minister (el dgdsi), (Who is also) a
father-minister (ata 6gd), El Qaya Siyir Tarqan Ogd Qaymis, (No. 35)
Qamil Ogd Inal Biirt. The person who will let (other people) desire
this virtuous work (is) (No. 36) Sazin ///// Tangri %ilavanti Kesi
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Aca[ri].

[I. 18] The person who will give his knowledge in order to
erect this monastery, (who is also) a famous spiritual leader of ours,
(is) (No. 37) Téngri Kalana hadra Kesi Acari.

[U1. 18-19] Our elder brothers related by marriage (are as follows):
(No. 38) Yasa Tarqan, (No. 39) Arslan Bars Tirdk, (No. 40) PWTMZ(?)
Targan, (No. 41) Cina Tirdk Qumar Arslan Cang&‘z, (No. 42) Surya
Sangun, (No. 43) Navas$inki(?) Cangsi, (No. 44) PY’’e SY'’x(?) Targan.

[ll. 19-21) We, also, /////1/1111111111111] (No.45)
[Tar]qan Inal, (No. 46) Bars [1111,(No.47) Bilig Bars Sangun, (No.
48) Alp Singqur Targan Vap Cang.i‘z, (No. 49) El Inané Tirdk, (No. 50)
Kiin Bermis Tarqan, (No. 51) Qutluy Bars//1/////// Targan, (No.
52) Tayay Ta$ Sangun, (No. 53) Kiizi Tdngrim, (No. 54) Inal Ba$, (No.
55) El Qutadmis Tirdk Siiktiki(?) Sangun, (No. 56) Bdg Bars Sangun,
(No. 57) the buyrug-officer of Qoto city, E! Ardim Totoq Yegdn Singqur,
(No. 58) 'YLeeMeeN Totoq Qutrulmis, (No. 59) Kosiinlig Iktii Tarqan.

[Ul. 22-24) Our good friends who are joyfully going to follow
(our virtuous deed, i.e. building a temple): (No. 60) *sSYX Tdngrim,
(No. 61) Sanmis Qunéugi, (No. 62) Qari Quncuqi, (No. 63) X’eee / ///
/1, (No. 64) Mdng// Toyril Quncéugi, (No. 65) Qutluy TWeese Qu[nluq]i,
(No. 66) YWKee Téngrim, (No. 67) Qanturmi¥ Inal, (No. 68) Yivmi§
Qun[cuq% (No. 69) El Tiizmis SWeeee, (No. 70) Altmis’aq Sangun,
(No. 71) Sabi Buyruq, (No. 72) Ogirmis Tirik Bars Targan, (No. 73) /
/111Targanl!!1/1,(No.74)/////// Sangun. The inner attendants
[who are in charge of this] work (are as follows): (No. 75) Utmi¥ Inané
Totoq, (No. 76) Kdd Yegdn Totoq, (No. 77) Qutluy Bay Tarqan.

[Ul. 24-27] Furthermore //// / | we transfer the / / / / / merit(?)
of this meritorious and good deed to our /// / / (deceased parents?)'®,
i.e. our father Quviz//////1/// Ogéd Big and our mother Téngrikén
Qutluy Tuymi§ Tdngrim who had shown us this bright earthly world,
as well as to the (deceased) relatives, nephews and uncles. Let some
share (of the merit) reach everywhere all the living beings in the Four
Births and the Five Ways of Existence. May all the human beings get
into the eternal peace above in the Gods’ Land and further in the
Nirvana. Let’s become Buddha!

[lI. 01°-09°] The craftsmen'® who worked hard (?) in this
monastery, gave labors with a pure heart. (No. 78) The bricklayer

2 About the parallel text in other colophons concerning the religious action buyan

avirmdk, cf. Zieme 1977, pp. 160-161; Shogaito 1981, p. 165; Zieme 1996a, pp. 412,
415; MIK III 533 (in Moriyasu / Zieme 2001].

'3 As for various kinds of craftsmen or artisans who were employed in the Buddhist
monasteries at Dun-huang around the 9th - 10th centuries, see Kitahara 1980, pp.
376, 412; UMK, p. 95, n. 121-122.
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(titigci) Atsiz, (No. 79) the lacquerer(?) (or coachman? or waterman?)
Pun(?)/11111111/,(No. 80) the carpenter (iyacct) Bdg Yas, (No. 81)
the carpenter Qutluy Singqur. // /11 //// (No. 82) Qutluy eees///
Targan, (No. 83) Qutadmis Yegin Targan, (No. 84) Qumar Yegdn,
(No. 85) Qumar Alpi Totoq, (No. 86) Taysi, (No. 87) Bdg Bars, (No.
88) Qutluy Bars, (No. 89) Quz Qaya, (No.90) //// /] Bégi, (No. 91)
Taz Atbay, (No. 92) Inal Cor, (No. 93) Yegdn, (No. 94) Bdgdt, (No.
95) the locksmith (yaxsict) Yorya, (No. 96) the guide (yerci) Yanga,

(. 13, 15°] (No. 97) El Yiymis Tdngrim, (No. 98) / / / / Alp
Téngrim, (No. 99) Siingii Inal.

Notes

01-02 : Gabain’s translation of the long title is : “majestitischer Konig,
der von der Sonne und dem Mond das Charisma erhalten hat, der sich
mit grossem Charisma niedergelassen hat, der mit Tapferkeit und
Tiichtigkeit den Stamm regiert, der tapfere Lowe, der begliickte Kiil,
der Weise” [LUKQ, p. 68].

01 qut bulmis, 02 qut ornanmis : For the reason why qut is translated
as ‘charisma’, see Mori 1981, especially Chap. III.

02 alpin érdémin el tutmis : For drdédm used in the title of the Uighur
rulers, see Zieme 1989b, pp. 446-448. Zieme translates alpin drddmin
el turmi¥ as “mit Tapferkeit und Tiichtigkeit das Reich haltend” [p.
448). For the identification of el tutmi3 ‘state holding’ with Ch. zhen-guo
#1E and the attestation of the persons who have this title, see Moriyasu
1980, p. 336; Moriyasu 2000a, pp. 37, 43-44.

02 kol bilgi tangri xan : The two words tdngri xan were added in the
space between line 1 and line 2. There is no trace of -YMYZ after xan.
So it is not possible to read and restore xan[imniz?] as Miiller and
Gabain did. I think that one should not identify this kol bilgd tdngri
xan with kol bilgd tingri elig of Stake I simply on the basis of the
similarity of the wording. In this point, | am in disagreement with
some scholars as Hamilton and Yang.' In my opinion, these are not
personal names but the general titles of the ruler of the West Uighur
Kingdom.

02[ Jee* orun-qa(?) olurmis(?):....... xan olurini§ by Miiller.
My reconstruction is also speculative, since the writing of this part is
heavily faded away.

02 saciu : Cf. Moriyasu 2000a; the note on 05 Sacu sangun of Stake I.

'% Cf. Hamilton 1986, pp. XVII-XVIII; Hamilton 1988, p. VIII; Hamilton 1992, pp.
8-9; Yang 1995, p. 377. Sundermann follows Hamilton with a reservation, ([Sundermann
1992, pp. 66-67].
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03 uc barsxan : Miiller read it nuc barsxan, and identified the place
name Nu¢ with Nu-chi-jian X7 of Chinese sources or Nijkath of
Arabic sources, [Miiller 1915, p. 26, n. 2]. It was located near Tashkent.
Abe followed him without any doubt, and identified Barsxan with
Lower (i.e. Nearer) Barsxan located near Taraz, [Abe 1955, pp. 390-393].
But Yamada suspected that the first place name Nu¢ should be read as
U¢, and identified Barsxan with Upper (i.e. Farther) Barsxan'® on the
southern bank of the lake Issik-kul (Isik-k6l), [Yamada 1971, p. 476 =
1989, p. 201]. In Moriyasu 1980, I ignored Yamada’s idea, because I
trusted Miiller’s reading. This time, when I checked this point minutely
on the original, I found out that Yamada’s reading might be preferred.
In this Stake Inscription III, an initial V- is not always distinguished
from an alef, but when needed, N is clearly written with a round head
as in the cases of 'Y-Y-N [ll. 11,22] or N'B’SYNKY(?) [l. 19]. According
to Yamada, this U¢ corresponds to modern U¢-Turfan situated to the
west of Aksu or Kucha, [cf. Hudid, pp. 98, 294-295; Pelliot 1923, p.
131]. I support his idea from the historical point of view, too. Kasyari
mentions U¢ and Barsxan together as a couple of places located north
and south of the famous Bedel Pass, [cf. CTD I, p. 300]. Hua Tao, who
discussed the problem of the western frontier of the West Uighur
Kingdom with the full use of Islamic sources, preferred Yamada's idea
to Abe’s, but regrettably sticks to the reading Nu¢ and follows the old
dating of Stake III [Hua 2000, pp. 128-130].

03-04 el ogiisi alp totoq 6gé : I translate the title el dgdsi as “prime
minister(s)”, cf. the note on 15 el ogdsi of Stake I. This title appears
once more in L 17 of this Stake IIl. We can easily notice that the name
or another title of this prime minister Alp Totoq Ogd, who was dommatmg
the fortunate country of Qo€o (= qutluy qoco ulus) in 1019, is the same
as that of the person who was the head of Qoco city (= qoco balig
bdgi) in 1008 as indicated in /. 18 of Stake I. Miiller translated qutluy
qoco ulu$ as “dem majestiitischen Reiche Chotscho” [Miiller, 1915, p.
26], while Bazin and Zieme thought that ulu¥ is not a country but a
city [cf. Bazin 1974, p. 321 = Bazin 1991, p. 254; Zieme 1992, p. 95].
I would like to adopt the older idea here. I wonder if Alp Totoq Ogd is
not a personal name but a title. Anyhow, it is highly probable that a
person called Alp Totoq Ogd, who had been the head of Qo&o city in
1008, was promoted by 1019 to the head of the whole country of
Qoco, i.e. the ruler of the whole Turfan region, with the rank of prime
minister (el dgdsi). I have already argued that the fortunate country of
Qoto consisted of 22 cities around the 10th century.'®

'3 A's for Lower and Upper Barsxan, see Minorsky 1948, pp. 290-292; Hudid, pp.
98, 292-293.

'% Moriyasu 1987, p. 62. Cf. goco ulus ikii otuz balig (T.M. 176) in Manichaica III,



Uighur Buddhist Stake Inscriptions from Turfan 193

05 Cangsi : Cf. Ecsedy 1965, pp. 88-89; ED, pp. 426-427.

06 inal : Cf. TMEN, No. 1900 and IV, pp. 196-199; ED, pp. 184-185.
We should pay attention to the fact thatit is not indl but inal as pointed
by Erdal. It occurs generally as a title or name, but it is attested as a
common noun signifying ‘young boy of noble birth’ in a 10th-century
Dun-huang document [cf. MOTH, No. 32, l. 7; Erdal 1988, p. 257]. 1
think Kasyari’s specific explanation for this word is worthy to cite
here: “The name for any young man whose mother is a Khatiin and
whose father is a commoner. This is the root-meaning.” [CTD I, p.
147]. This title occurs 14 times in this Stake III, and Clauson thought
that it was used as an element of proper names and that the etymological
meaning given by KaSyari was forgotten by the 11th century. However,
we can easily find that at least the first person with this title in L. 6
conforms to Kasyari’s definition very well. Moreover, I think it highly
probable that “our younger brother Tédngridd Bolmis Inal” in I. 14 and
six members among “the sons of our younger sisters or daughters” in
ll. 15-16 also fit the definition.

07 braxman ¢adiski : Yoshida kindly suggested me that one might
regard Cadiski as a mixed form of the name of a famous Brahman
Jatisrona and that of a richman Jyotigska. See Akanuma, pp. 240-241
(Janussoni) and 250-251 (Jotika).

11 -giili unan- : According to Miiller, ornan- (unan-?). 1 would like to
follow his second reading, because this part cannot be transliterated
"WRN’N- (= 'W’’’’-) but "WN’N- (= 'W’’’-). For the same reason,
another reading as uyra- (= "WXR’- = '"W’’’’-) is impossible, though,
judging from the context, -gdli uyra- ‘to intend to do something’ is
possible. Moreover, there is a rather clear distinction between -X- and
-"’- in this inscription. But there remains only one difficulty that the
reflexive form unan- of the intransitive verb una- ‘to agree to (do
something, -yali/-gdli)’ [ED, p. 171b] is not attested.

11 ddgiiliig : or ddgiliik?, cf. ED, pp. 53-54; OTWF, pp. 121-131,
147; UW 5, pp. 351-353. Here I am inclined to accept ddgiiliig ‘full of
goodness, virtuous’ instead of ddgiiliik ‘for goodness or benevolence’,
but I am not sure.

11 anumodit eyin dgirdici : As for anumodit < Skt. anumodita-, cf.
UW 3, p. 160b. As for eyin dgir-, cf. TTT 11, pp. 426-427; ATG, p.
141, section 296; ED, p. 274a; R6hrborn 1981, p. 343. This eyin is not
a postposition but an adverb ‘together, therewith’. It corresponds to
Ch. sui B, as attested often in Uighur texts which have Chinese parallel

p- 40, No. 23. Moreover, I have found a nearly identical phrase Gutluy doco ulus iki
[otuz] baliq in a fragment Ch/U 8118 (T.IL.T. 1222) which has come back to Berlin
recently. In this connection, Abe [1955, pp. 429-430] said that 22 cities could not be
included in the Turfan area, but his opinion was refuted by me.
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texts, cf. ShoGl., pp. 271-272. The expression eyin dgirddci, which
appears also in /. 22 of this Stake III and /I. 12 and 18 of Stake I,
means someone who is going to perform the action of eyin ogir-,
which corresponds to a Chinese Buddhist term sui-xi BiE “to find
pleasure in seeing that someone makes good actions and obtains virtues;
to praise someone doing good actions” [cf. Oda, p. 1010b; Nakamura,
p. 808c]. Nakamura says Ch. sui-xi corresponds to Skt. anumodana.
Anyhow, anumodit here may be regarded nearly as a synonym of eyin
ogir-'"" So anumodit eyin 6girddci could literally mean “person(s)
who will rejoice or enjoy oneself”, but here it actually refers to “those
person(s) who is/are joyfully going to take part in doing a good action
(= building a temple) together with us, probably by a financial aid”.
Roéhrborn translates bu ddgiiliig iSimizkd anumodit eyin 6girddci as
“die iiber dieses unser gutes Werk (sc. iiber den Bau des Klosters)
Mitfreude Empfindenden” [UW 3, p. 160b]. Concerning the merit of
sui-xi, see Michihata 1980, pp. 103-105.

11 ékiimiz : Miiller read it as drmdz without reservation, but it turned
out to be incorrect. This is one of the key words of this inscription. It is
severely damaged, but after having checked some examples of the
enumeration of terms of kinship in the Buddhist colophons,'® I reached
a solution that it is nothing else but dkdmiz ‘our elder sister’.

13 singqur : As a component of personal names, singqur ‘a falcon,
gyrfalcon’ is used only for men. Based on a manichaean Runic text
from around the 9th century reedited by myself, I have proved that the
initial of the word originally was not § but s, and that the vowel of the
first syllable is not u/o but i, [Moriyasu 1997, pp. 46-47, 49-50]. The
initial of this word occurring two times in /l. 18 & 19 of Stake I as well
as four times in /L 13, 20, 21 & 04’ of Stake III has a clear S. Therefore
we can support Clauson’s opinion that the Uighur form singqur is
older than sungqur / songqur, Sungqar | Songqar, or Mon. Singqor/
Songqur / Sangqur, [cf. TMEN, Nos. 237, 1273; ED, p. 838a). Regarding
Mon. $ingqor as the origin of all Turkish forms, however, Doerfer
rejected Clauson’s opinion and came to the conclusion that Stakes I
and III date from the 13th century at the earliest [TMEN II, p. 534;
TMEN 1V, pp. 73-74]. His idea has been influenced by a misreading
by Miiller of yasaq instead of yayaq in l. 6 of Stake I. But the dating
proposed by Doerfer is no longer worth discussing.

13 oyul : It means ‘a son, male child’, but here it is used as a title, cf.
Haneda 1931, p. 90; OECD, p. 104 (n. 18.3), p. 169 (n. 34.19); ED, pp.
83-84; UMK, p. 192.

' Miiller noticed thatanumodit is synonymous with eyin &girdaci, but regrettably he
thought them as personal names [Miiller 1915, p. 27].

1% Cf. Zieme 1977, pp. 160-161; Shogaito 1981, p. 165; Zieme 1996a, pp. 412, 415.
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14 kol ariy ¢angsi : This person should be male, because he is one of
“our sons-in-law* and has a title cangsi. Thus we see that the word
ariy ‘pure, clean’ is not always limited to women, though it is frequently
used for women as indicated by Gabain [LUKQ, p. 74]. Two more
male persons with this word appear in /l. 15-16.

14 gadin : According to Clauson [ED, p. 602], ‘related by marriage’;
perhaps originally specifically ‘father-in-law’. If we interpret both
Qutadmis Téngrimand Alp Sangun Ogé Alpyaruq as two fathers-in-law,
we must think that the one is the father of the main donor of this Stake,
i.e. Tardu$ Tapmis Yayatyar(?) Cangsi Yalii Qaya, and the other is the
father of his wife Tdngrikdn Kortld Qatun Tédngrim. But it is impossible,
because we find below in ll. 24-26 the enumeration of the parents of
the main donor of this Stake who, judging from the context, must have
already been deceased. As mentioned above in the note on 04 tirkdn
quncuy tangrim of Stake I, the title tdngrim prevailed among princesses
or ladies of high society. Needless to say, qutadmi¥ ‘blessed’ was
bome by both men and women, while alp ‘brave’ and sangun “a general,
army commander’ were exclusively limited to men. Thus we come to a
conclusion that Qutadmis Tdngrim is a mother-in-law of the main
donor, that is the mother of his wife Tdngrikdn Kortld Qatun Tdngrim.
It proves also that the word gadin could mean not only ‘father-in-law’
but also ‘mother-in-law’ in the early 11th century.

14 tayayimiz qumar : Miiller’s targanim(i)z tdmir cannot be accepted.
About qumar as a personal name, see the note on 05° qumar below.

15 yegiinlirimiz : Here yegdn has the original meaning ‘the son of a
younger sister or daughter’, see the note on 15 yegdn of Stake I above.
16 paza sili : Hamilton demonstrated that the word $dli is a loan from
Ch. she-liBi®L (*d7#’ia-lji = GSR 45h’ + 519h) which is an abbreviated
transcription of Skt. acarya ‘a master’ [Hamilton 1984]. Here we can
clearly read this title. But the preceding word is so damaged that
Miiller read ban..a. I corrected it to P(°Z)’ and first regarded P’'Z’ $dli
as a special title of a Buddhist monk of high rank. Recently Yoshida
suggested me that it might be read paZa $dli. PaZa is a loan from Ch.
bo-re &% (*pua-ria = Pulleyblank 1991, pp. 40, 265) corresponding
to Skt. prajiia. &% is sometimes written bo-re ¥ (*pud-rifiak =
GSR 251 + 777a) in the Dun-huang manuscripts.'® I adopt his idea
though I missed the chance to check whether it is written P'Z'. In
Uighur paZa is often attested as a part of the name of the famous
Buddhist siitra Tay-paa-ki < Ch. Da bo-re jing X#E#® = Skt.
Mahaprajiia-paramita-satra, cf. Tyrymesa 1991, pp. 161, 367.

17 ata Ogii : Ara means ‘a father’. As for dgd, see the note on 15 el

'% For example, S. 1517, S. 2275, S. 3485 housed in the British Library.
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ogdsi of Stake I. We may tentatively mterpret it as “father-minister”.
An important statesman called Ata Oga is attested in the travel report
on the West Uighur Kingdom by Wang Yan-de EJE#E, cf. Julien
1847, p. 61; OECD, p. 147; Abe 1955, pp. 344-345; Bazin 1993, p. 34.
Wang Yan-de saw him in Qoco in 982. He was a father-in-law of the
Uighur King Arslan Bilgd Téngri Ilig,'"° and was entrusted with all
affairs at the winter capital Qoco during the absence of the king who
went to the summer capital Be3-baliq to avoid the heat of the summer.
On the other hand, the ata dgd of this Stake III is one of the el dgdsis
“prime ministers” in 1019. As for the coexistence of more than one el
ogdsis see the note on 15 el ogdisi. Furthermore, it is clear from the
beginning part of this Stake III that another prime minister (e/ dgdsi)
called Alp Totoq Ogd was ruling Qoo on behalf of the Uighur qayan.
Therefore it is hard to identify Aza Oga reported by Wang Yan-de with
ata ogd of this Stake directly, but it is not impossible to regard the
latter also as a father-in-law of the West Uighur qayan. See also Abe
1955, pp. 366-369.

17 qamil : An ancient place name of Hami to the east of Turfan, cf.
Haneda 1931, pp. 95-96; UMK, p. 192.

17 qinturdaci : I could correct Miiller’s reading qutadmis to ginturdads,
and decipher the following words.

17, 18 kesi acari : This combination has hitherto been transcribed as
k3i acari, but I prefer the transcription kesi acari, because in this
inscription it is spelled both as KYSY (I 17) and as KSY (. 18). It is
widely accepted that Uig. k$i / ke$i, which makes often a hendiadys
with acari, is a loan from Toch. kdssi ‘a teacher, master’ [cf. Hamilton
1984, p. 430; BTT XIII, p. 217a]. It is noteworthy that both aéari and
Sdli are attested side by side in this inscription.

18 yercimiz : Miiller’s reading yincirii, which makes no sence, has
been corrected to YYRCYMZ (= yercimiz). Generally yerci means ‘a
guide’ [ED, p. 958a], but here it must indicate a ‘spiritual leader,
religious teacher’, [cf. BTT XIII, Text 47, I 4.

18 tingri kalanabhadra kesi acari : The name kalanabhadra was
firstly read as klianmati = KLY’NM'TY (= Skt. Kalyanamati) with
reservations by Miiller. Thence §. Tekin thought that it should be
identified with a high Buddhist Tocharian teacher tngri klanptri ksi
acari who appears in a colophon of the Maitrisimit,'"' which is one of
the earlier Uighur Buddhist texts of great importance. He transcribed
his name as Kalyanabhadra, and later R6hrborn transcribed it as

"' It means “Wise and sacred Lion-king”, who has another title Siingiiliig Qayan, cf.
UMK, p. 183.

"t Tekin 1970, pp. 131-132; BTTIX, Vol. 1, pp. 9, 260-261.
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Kalnapatre(?), [UW 1, p. 39b]. Zieme doubted this identification because
. Tekin used it in an attempt to date the Maitrisimit to the 8th century
based on Miiller’s old idea [Zieme 1992, pp. 20-21]. Miiller had thought
that Stakes I and III both belong to the reign of Bogii Qayan of the
East Uighur Khanate of the third quarter of the 8th century. But this
opinion was disputed by Hamilton and Abe who thought that these
Stakes belong to later times, and finally Hamilton and I, as mentioned
above [see p. 2¥ and n. 15], have determined to date them respectively
to 1008 and 1019. So Zieme’s criticism against Tekin is all right by
itself. Nevertheless, I want to accept Tekin’s identification, because I
have confirmed on the Stake itself that the faded writing of this name
can be read KL(’'NP'TR)Y (= Skt. Kalanabhadra)'** as well as
KL(Y’'NPTR)Y (= Skt. Kalyanabhadra), KL(Y’NMTR)Y (= Skt.
Kalyanamitra) or K’L(’Y-MTR)Y (= Skt. 7??mitra).

Partly based on the identification of Tekin, Hamilton has already
proposed the following very fascinating idea: “Si donc le céleste maitre
(acari) d’origine tokharienne (kSy étant pour le tokh. kdssi, «maitre»)
Klanpatri du colophon du Maitrisimit et *Klianpatri de 1’inscription de
1019 sont un seul et méme personnage, nous pouvons comprendre que
ce personnage était actif aux alentours de la deuxiéme décennie du XT°
si¢cle, que la copie du Maitrisimit en question datait approximativement
de la méme époque, et que le titre de $dli qui y figure était alors déja
en usage.” [Hamilton 1984, pp. 430-431].

On my part, I have been trying to find a very deep influence
from the Tocharian Buddhism on the early Uighur Buddhism. Based
on my studies on the Uighur Manichaeism and Buddhism,'" I insist
once more that the origin or base of the Uighur Buddhism was not the
Sogdian Buddhism but the Tocharian and Chinese Buddhism, and that
the earlier Uighur Buddhist texts could be made only after the
establishment of the West Uighur Kingom. In my opinion, the Uighur
version of the Maitrisimit could appear in the 10th century at the
earliest. Therefore I would like to adopt Hamilton’s argument cited
above. Even if it is difficult to accept, I think the nominal coincidence
is possible at least.

19 bars sangun : Cf. OECD, p. 148.

21 buyrugq : Cf. Gyorffy 1960; TMEN, No. 815; ED, p. 387; MOTH,
p- 72, n. 11.8; UMK, p. 197.

22 qunéuqi : Maybe it is not the same with qunéuy, which always
indicates women. Quncugi’ seems to be used for men.

" Zieme [1992, p. 20) says Kalanabhadra might be better than Kalyanabhadra as a
reconstruction of KL'NP'TRY.

'Y Cf. Moriyasu 1974, 1985, 1989, 1990, 1991, 1997, 2000a, 2000b.
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23 altmis’aq : Cf. RHO3, /. 3 [SUK 2, p. 71]; U 5584, I. S; Shogaito
1981, Text, . 17, 25. _

23 i§ eeeesese : [ suppose that this part corresponds to i§ ayyuci in l. 19
of Stake I.

24 iétinki orunci-lar : Miiller [pp. 23, 28, 34] read this part i¢rdki
orunci-lar and interpreted it as “eunuchs”, but it is not true. About
orundi, cf. ED, p. 236b as well as p. 31a.

24 eeesin yaqasin : Comparing with the parallel text of other colophons
concerning the religious action buyan dvirmdk, we can easily assume
that it is an accusative form of a hendiadys which means something
like ‘merit’ or ‘power’, because it must be an object of the transitive
verb dvir- ‘to transfer, to turn’. In Uighur we have two words in the
form of yaga: 1) ‘the collar of a garment; edge, border, frontier®, 2)
‘rent, lease; rental fee’ [cf. ED, p. 898; SUK 2, glossary]. But I am not
so sure these apply here. Or, is it possible yaga means ‘a part, portion’
of the religious merit?

25 bizingii bu yarugq yertincii yer suvuy korkiiti bermis ... : We find
a parallel expression in a colophon to an Avalokite§vara-text U 4921
(T II D 199), cf. Hazai 1976, p. 274,1 19: bizingd yruq yirtincii korkidii
birddci ogiimiiz gangimiz. Checking the original manuscript in BBAW,
I corrected Hazai’s kii...dii to korkidii. However, we should correct
Miiller’s reading korkaditi to korkiiti, which Zieme kindly confirmed on
the Stake in MIK.

25 ”T(MN) (K)’(MN) :1 cannot understand these words. I suppose it
means something like “deceased parents”. I tried to read aza ‘father’ in
vain.

26 qa+qadas : Cf. Miiller 1915, pp. 34-35; SUK 2, p. 272a; Sims-
Williams / Hamilton 1990, p. 27.

26 tort tuyum bes yol : Cf. Miiller 1915, p. 36; Moriyasu 1985, pp.
35-36 (n. 41 and n. 42), p. 61 (n. 148).

26 s*Dee8 : I could not reconstruct this word, but the meaning is rather
clear from the context.

26 tiizii : Cf. ED, p. 573a; Tekin 1989; ShoGl., p. 376. I prefer Shogaito
in this context.

26 ong iiliig bolmaqi : This is my new reading. The expression dng
iliig occurs in a famous colophon of Utrit [Uigurica II, p. 80, /. 64],
and in two other colophons of Buddhist texts [Hazai 1976, p. 274, L
20; MOTH, p. 7, No. 1, ll. 23°-24’]. We can also take into account an
expression ong liis in a contract document [SUK 2, p. 120, Ad03, /.
18]. Even though ED does not contain the word dng which is suitable
to this context, it is clear that its meaning is ‘share, portion, part’ as
Zieme [1992, p. 65, n. 338] has pointed out. So dng iiliig is a hendiadys
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like ong iiliis.

27 biz burxan bolalim : This part is newly deciphered. This reading
can be confirmed by the Chinese expression yi-shi cheng-fo —F¢R%iA
“May we (or they) become Buddha together at the same time!” in /. 18
of Stake II.

02’ titigci : Cf. the note on 19 titigéi of Stake I.

02’ siirci : Miiller read siiréi and translated it ‘ein Anstreicher’ [p. 29].
He seems to have regarded it as a synonym of siréi ‘a lacquerer,
painter’ [ED, p. 845b). On the other hand, siiréi can be interpreted as
Sirii¢i ‘a driver, coachman’ [TMEN, No. 1285]. I think it is possible to
read suvaci instead of siirdi. If the word oradi ‘a physician’ derived
from ota-dadi ‘a person who is going to treat with medicinal herbs’ [cf.
ED, pp. 42b, 44a]), this suvaci might have derived from suva-daci ‘a
person who is going to irrigate (lands)’. But I am not sure.

05’ qumar : Cf. MOTH, pp. 18-19, n. 1.16’.

06’ taysi : Ecsedy 1965, pp. 89, 90; TMEN, No. 249 and IV, p. 390;
ED, p. 570a.

08’ cor : Cf. Miiller 1915, p. 34; ED, pp. 427-428; MOTH, p. 231,
glossary; Sims-Williams / Hamilton 1990, p. 78. This title was borne
only by men.

09’ yaxsici : Cf. MOTH, p. 139.
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)
(3
)
)
)
(D
0))
)
(12)

0))
)

mo7

103

13

116, II21"

104

105

117, 11124

117

m11

119, 120, 1121, 1125, II103’, 07’
117

mos’

118, IT108°

117

1108

I12

101

103, 105, 11102, III06
118, 19

o8

106

119,120

103, 105, 109, 1119, 25, MI27
112, 125

120

110, 127

26

o114

109

112, 109, 1109, 11127, 11127
103

mo7

18

mo1’

120, 25

126

109, 109, 110, ITT08, 11110, IIT 11, I 16, I 17,

118, 124, 25, 101’
106
I11

201
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bulmi$ (1) 11101

bulur (1) 107

bulzun-lar (1) 120

bursong 0)) 110

burxan (10) 106,108,110,110,110,112, 120,107, ITTI09, \
127

buyan () 107,107, 110, I1I24

buyruq 2) 21, 11123

biirt ) 117,117

biitiinmi$ ?2) I13, 1015

¢adiski ¢)) 1107

¢andradas(?) (1) 10

Cangsi 5) 11105, 1114, IIT19, ITT 19, 1120

sacak (D I14

&ikiir (1) 107

¢ina (D 19

Coyi (1) I19

&or (1) 1108’

DYNsolatsar (1) 106

ekigil ?2) 105, 109

ekinti 2) 103, 1101

el (24) 115,115,117,117,118, 10102, IIT03, 0112, I1T12, IIT13,
1013, O113, T 14, 115, I 17, 1T 17, 11020, 1121,
121, 123, 113’

elig (1) 103

el(l)dni (1) II03CYL'NW)

eltii (1) 1109

endgiiliig 0)) 1127

etgili (1) 111

etgil (1) 109

etgilkd ¢)) 118

etmik ¢)) o7

etmi$ ¢)) 113

etsir ¢)) 106

eyin ?3) 112, 10011, 22

iyad (1) I10

iyal&i (3) ° 119,103, 04’

inal (15) 109, IIO6, 1114, III15, 1S, 11115, III1S, III16,

16, 17, 19, Imos’, m1s’, 121, I122°~23’
inan¢ (6) 105, 116, 118, IIT13, 120, IIT24
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it ?2)
i¢gdrmi$ 2)
i¢ilarimiz (1)
i¢intdki 2)
i¢tinki 1)
iktil 2)
indd (1)
inimiz (1)
isig 2)
i$ 4)
i$imiz ¢))
kalanabadra (1)
kalp 0))
kid )
kaltaci (1)
kan¢ )
kedin (1)
keningi ?3)
kertgiin¢ (1)
kesi 2)
ki 0))
kim 2)
kol ?3)
kolik (1)
konglin 1)
kongiil-taki-tdg (1)
kongiil-liig 2)
kongiil(l)iig 1)
korkin ()
korkiiti 1)
kortld 4)
kosiinlig 1)
kii¢intéd ?3)
kiiddgiimiiz (1)
kiiliig 5
kiin 4)
kiinili (1)
kiisdmi$ (1)
kiisdnig 1)
kisdtmis 0))

117, 112°~13’
113, 15

m18

1107, 1126

24

116, 21

105

14

115,115

119, I117, 123, III01°
11

18

111

115, 124

110

113,115

1103

108,110, 112

1104

m17(KYSY), IT18(KSY)
1 (0)|

105, II125

103, ITI02, 114

108

o1’

108

104, 109
II05(KWYNKWLWK)
106, 110

125

102, 112, 114, ITI05
1))

107,110, I11

113

105, 115, 116, 120, ITT 18
102, 101, 15, 20
112

113

102

12

203



204 Takao Moriyasu

kiiZi 2 , 2, m2r
maitri 3) 110, I10, IIT10
méin (1) 11104

méng (1) 1122

méngi 2) 108, 11127
ménglig (€)) 118

méngii (1) I19
mingiisiizin (1) 11108

muntay (1) 109

navasinki(?) (1) 1119
nirvanliy ?2) 108, 127

nomluy (1) 105

oylani (1) 127

oylaninga (1) 11126

oyul 0)) 13

oyulumuz 0)) 1106

ol 2) 107,111

olurdaci (1) 116

olurmi’$ ) 103, 1102

omanmis 0)) 11102

orun 2 103, 1102

orundi-lar 0)) 1124

ot (D 1101

otuz 0)) 102

6d () 101

Odriilmi$ (1) 101

Ogd (10) 115,118,104, 1111, IIT13, T 14, 1117, IIT17,
1117, 125

Ogisi 3 115, 1103, 117

Ogirddci 3) 112, 11, 1122

Ogirmis 0)) 123

ogli-lar (0)) I18

oglildrimiz )] 122

Ogiimiiz 0)) 1125

oktii 0)) 120

ong (1) . II26

Ongtiin ¢)) 11102

Ongii (1) I15

ozliig (1) 126

paZa 0] 116



paramit
pun
purvapulguni
PWTMZ(?)
PY’’e
qa+qada3
gadin
gadinimiz
gamay
gamayun
qamil
qangimiz
qanturmi3
qara

qari
qartin¢a
qatigi
qatmi$
qatun
qaya
qaymis
qayu

qaz
qazyanc
qazyanmi$
qilin¢
qinturda&i
qizimiz
qoco

qolu
qonaq
qonar
qonugluq
qoyn
qumar
qunéuqi
qunéuy
qungqaudi
quruyin
qut
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)
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)
1
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)
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I11

102’

102

119

1119

126

118

114

11108, I1126

120

117

125

122°~23’

101°-02°

122

106

103

117

114, 114, 11105, III06, 1112, I1T12
115, 11105, 17, 1107’
119, 11113, 17

105

106

109

108

124

o117

106

118, 11104, 121

101

I15

109

109

101

114, 1119, III05°, 11105’
122, 22, 122, 11122, 11123
104,113,113

120

108

120, 11101, 1102
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qutadmis

qutinga
qutinliy
qutluy

qutrulmis
quviz
quvray
quz
saylaq
saman
sangram
sangun

sanmis
saqinip
sari’y
satmi$
siyir
sinandu
singqur
silig
singlimiz
sudur
surya
sutup
suy
suvaci(?)
siiktiki(?)
slingil
stiréi(?)
sliziik
Sabi
Saliu
Sau

Sat

$azin

Sali

®

)
0))
(16)
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3
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0))
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101,113,101’-02°, 107°~08°, 112, 11114, III21,
mos’

110, 109

108

101, 101, 101, I17, ITI01, 1IIO1, 1102, 1104, III15,
120, 1122, 1124, 125, I1104’, I1104°, I1107°
21

m25

10

115, o7

m1s

117

1107, 11, 118

105, 115,116, 117,117, 117, 118, 119, 119, 11114,
1115, 115, 119, 119, 1120, 21, mI21, 23,
123

m22

109

116

101°-02°

m17

117

118, 119, IIT13, 120, IMI21, 1104’

104

m12

mo7

m19

107

25

102’ (note)

m21

m1s’

mo2’

104, 11104, ITIO1’

123

102

105

110

m17

116



Serir
Silavanti
Sy
tayay
tayayimiz
tang
tapmis
taqi
tardud
tarqan

tas

tavar

tay

taysi

taz

tig
tdginip
tdgintimiz
tagmaklini
tiki

tingri

tangrikin
tingrikdnimiz
tingrim

tangrisi
tingri-tdg
tarkdn
tegin

tep
tinliy
tirdk
tirig
titigi
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207

107

17

m19

120, 126

14

117

105, III11

124

05

116,119, 101°-02°,112°~13",115°, IIT17, III 18,
119, 119, 19, 120, IIT20, 11120, 121, 11123,
123, 11124, III05°, III0S’

120

11108

11001

mo6’

115, 108’

102, 108

108

I10

m27

107, 108, 107, 126, 27

103,103, 107, 11101, 102, IT106, 109, IIT14 I 17,
18, 27

104, 112, 112, ITI03(?), 0S5, IMI25

103

104,112, 112,112,113,113,113,113,113,113,113,
113,114, 114,114,114, 105, ITI06, II11 1, IIT12, TIT12,
12, 12, 112, 12, 12, 114, m1s, m22,
22, 126, I13°, m13°, m20°

1106

102

104, 113

104, IIT13, 11113, IIT13, 1T 13, ITT1 3, IIT 14, 114,
mi1s .

107, 109, 11109

105, 11126, 126, 11127

119, 119, 120, II114, IIT18, TIT19, 1120, I1I21,
123

126

119, 02
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toyril 2) 1113, 1122

tonga (1) 108

tonga (1) I15

topraq 0)) 101

toqiyu (1) I10

toqumi$ 1 101°’-02’

toquzund (1) 102

toSyurup 1 112

totoq (12) 115,115,116,117,118, 118, 11103, 1121, ITI21,
11124, 124, 1106’

tort ?2) 102, IT126

tort(t)in (1 109 (TWYRTYN)

tuymis§ 6) I15,115°, IMI09, 115, II15, 125

tuyum (1) 1126

tura (1) I18

turyursar (1) 107

turmi’s 1) I14

tus (1) I10

tutmi ()] 1102

tiikal (1) 107

tiirliig (1) 109

tiiz ¢)) 109

tiizmi$ ¢)) 1123

tiizii ¢)) 1126

tiiziin A3) 110,111, IIT10

u¢ ¢)) 1103

uyurda (1) 1103

ulati (2) 126, 27

uluy 3) 109, 11101, 11107

ulus (1) 1104

unandimiz (1) i1

unu ¢)) 101°-02’

upasan¢ 2) 104, ITI0S

upasi 2) 105, ITI0S

uqup (1) 1108

ursar (1) 107

utmis - (1) - II24

uz-lar (1) 1mor’

uzun 0)) I15

ii¢ 4 103, I11, 11101, 11104



iilig
tiliSincd
iistiin
llylir

izd

vap
vapdu
varxar
Xan
yayaq
yalnguq
yana
yanga
yangaduq
yangi
yaga
yarligami$
yarliqayur
yaruq

ya$

yasa
yax3i¢i
yayatyar
yélil
yidngimiz
yegin

yeginldrimiz
yemd
yer
yerci
yertimiz
yertincii
yeting&
yi'ymi$
yil
yil-qa
yilinga
yingaq
yivmi$
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26

106

107, 11127
106

108

120

119

106, 109, 1107, 1T 10, 1T 16, 118, IMO1’
11102

106

108

11108, IMI09, 11119, 124
116, 11109’

I18

01

124

107

11103

102, 125, 11114
11103’

118

o9’

1105

05

12

115,119,119, 109°, 21, 11124, 11126, ITI0S’, III0S’,
1108’

115

101, 11108, 11109, ITT10
107, 109, 1125, 127
o9’

18

112, III25

106

119K

101

101

103

110

123
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yignidi 0)) 107
yitmi$ (¢)) 112
yol (1) 126
yoq (1) 11108
yorya 1) moy’
yultuz 1) 102
yutuzum (1) II0s
yiigatmis (1) 11106
yiiz (1) 111
Abbreviations

ADAW = Abhandlungen der Deutschen Akademie der Wissenschaften
zu Berlin, Klasse fiir Sprachen, Literatur und Kunst.

Akanuma = Ch. Akanuma, Indo Bukkyo koyit meishi jiten. Repr. Kyoto,
Ho6z6kan, 1967. '

AoF = Altorientalische Forschungen, Berlin.

AOH = Acta Orientalia Academiae Scientiarum Hungaricae, Budapest.
APAW= Abhandlungen der Preufischen Akademie der Wissenschaften,
Phil.-hist. Klasse, Berlin.

ATG = Gabain 1974.

BBAW = Berlin-Brandenburgische Akademie der Wissenschaften.
BSMA I-VII = Le Coq 1922-33.

BSOAS = Bulletin of the School of Oriental and African Studies.

BTT = Berliner Turfantexte.

BTT II = Réhrborn 1971.

BTTIII = Tezcan 1974.

BTT V =Zieme 1975a.

BTT VII =Kara/ Zieme 1976.

BTT IX = §. Tekin 1980.

BTT XIII = Zieme 1985.

BTT XVIII = Zieme 1996b.

CAJ = Central Asiatic Journal.

CBBMP = Hamilton 1971.

Ch. = Chinese.

Chap. = Chapter.

CTD = R. Dankoff & J. Kelly (eds. and trs.), Mahmid al-Kasyari,
Compendium of the Turkic Dialects (Diwan Luyat at-Turk). 3 vols.,
Cambridge, Harvard University Printing Office 1982-85.

DTS = B. M. Hapgenses et al. (eds.), Jpesnemiopkckuii Caosaps.
Jlennnrpan 1969.
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EB = G. P. Malalasekera, W. G. Weeraratne et al. (eds.), Encyclopaedia
of Buddhism. Colombo 1961-.

ED = G. Clauson, An Etymological Dictionary of Pre-Thirteenth-Century
Turkish. Oxford 1972.

ed., eds. = edited, editor(s).

GSR = B. Karlgren, Grammata Serica Recensa. (Repr. from Bulletin
of the Museum of Far Eastern Antiquities 29), Stockholm 1957.

Hudid = V. Minorsky, Hudid al-‘Alam ‘The Regions of the World’. A
Persian Geography 372 A.H. --- 982 A.D. 2nd ed., London 1970.

incl. = including.

Iwanami = H. Nakamura, K. Hukunaga et al. (eds.), Iwanami Bukkyo
Jiten, Tokyo 1989.

JA = Journal Asiatique.

JRAS = Journal of the Royal Asiatic Society.

LUKQ = Gabain 1973.

Manichaica I-III = Le Coq 1912-22.

MIK = Museum fiir Indische Kunst, Berlin.

Mochizuki = Sh. Mochizuki, Bukkyo daijiten, 5 vols., Tokyo 1931-36.
(Repr.: 1937.)

Monier-Williams =M. Monier-Williams, A Sanskrit-English Dictionary.
Oxford 1899.

Morohashi = T. Morohashi, Dai kanwa jiten, 13 vols., Tokyo 1955-60.

MOTH = Hamilton 1986.

MRDTB = Memoirs of the Research Department of the Toyo Bunko,
Tokyo.

Nakamura = H. Nakamura, Bukkyo-go daijiten, shukusatsu-ban, Tokyo,
Toky6 shoseki, 1981. (Orig.: Tokyo 1975 in 3 vols.)

Nj. = B. Nanjio, A Catalogue of the Chinese Translation of the Buddhist
Tripitaka: The Sacred Canon of the Buddhists in China and Japan.
Oxford 1883.

Oda =T. Oda, Bukkyo daijiten, 2nd edition, Tokyo 1954. (Orig.: 1917.)
OECD = Hamilton 1955 = Hamilton 1988.

Ongaku daijiten, 6 vols., Tokyo, Heibonsha, 1981-83.

Orig. = Originally, original edition.

OTWF = M. Erdal, Old Turkic Word Formation. 2 vols., Wiesbaden
1991.

P, pp. = page(s).

pl(s)., Pl. = plate(s), Plate.

Repr. = Reprint(ed).

SDAW = Sitzungsberichte der Deutschen Akademie der Wissenschaften
zu Berlin, Klasse fiir Sprachen, Literatur und Kunst.
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SEDTF = Sprachwissenschaftliche Ergebnisse der deutschen Turfan-
Forschung, I-111, Leipzig, 1972-1985.

ShoGl. = Glossary in Shogaito 1991-93, Vol. II.

SIAL = Studies on the Inner Asian Languages (Nairiku Ajia gengo no
kenkyin), Osaka (Toyonaka), Osaka Daigaku Bungaku-bu, Chiid Y Qrasia-
gaku kenkyiikai.

Skt. = Sanskrit.

Sogd. = Sogdian.

Soothill = W. E. Soothill & L. Hodous, A Dictionary of Chinese Buddhist
Terms. London 1937.

SUK = N. Yamada; O. Juten, P. Zieme, H. Umemura, & T. Moriyasu
(eds.), Sammlung uigurischer Kontrakte (Uiguru-bun keiyaku monjo
shiisei). 3 vols., Suita, Osaka University Press, 1993.

Taishd = Taisho Tripitaka = Taisho shinshi daizokyo A IE$7 1§ AHEAR.
TDAYB = Tiirk Dili Aragtirmalari Yillig1 Belleten.

TG = Toyo Gakuho, Tokyo, Toyo Bunko.

TMEN = Gerhard Doerfer, Tiirkische und mongolische Elemente im
Neupersischen. 4 vols., Wiesbaden 1963-75.

Toch. = Tocharian.

TP =T‘oung Pao.

TTT = Tiirkische Turfan-Texte.

UAJh = Ural-Altaische Jahrbiicher.

Uig. = Uighur.

Uigurica I & II = Miiller 1908 & 1911.

UMK = Moriyasu 1991.

USp = W. Radloff, Uigurische Sprachdenkmdler. Materialien nach
dem Tode des Verfassers mit Ergdnzungen von S. Malov herausgegeben.
Leningrad 1928. (Repr.: Osnabriick, Biblio Verlag, 1972.)

UW =K. Rohrborn (ed.), Uigurisches Worterbuch. Wiesbaden 1977-.
vol(s)., Vol. = volume(s), Volume.

VSUA = Veroffentlichungen der Societas Uralo-Altaica.
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